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Welcome!
In this issue of the ASCM Magazine, we have returned to our previous title Jubilee Grapevine, in
honour of JG Editor Clare Menck who recently tragically died. The Jubilee Grapevine symbolises the
network of freedom. You will find a tribute to Clare, and articles on recent conversations and
interests of the Australian Student Christian Movement.
ASCM promotes an open, active, critical and ecumenical Christian faith for modern Australian
university students. We seek to welcome and learn from diverse perspectives.
As we publish this issue, we watch with dismay Russia’s barbaric and unprovoked attack on the
peaceful nation of Ukraine. The ASCM condemns this invasion. We will keep the suffering people of
Ukraine in our prayers as we hope for their speedy liberation and Russia’s withdrawal.
The ASCM is the Australian affiliate of the World Student Christian Federation. Our links with WSCF
enable Australian students to network with like-minded Christian students around the planet. WSCF
has condemned the invasion of Ukraine in this statement.
ASCM have recently joined with WSCF in several online meetings. We had the honour of being
asked by WSCF to invite Australian and New Zealand students to participate in an Intercultural Bible
Study together with SCMs in Mexico and Cuba, guided by the Faculty of Theology at the Ruhr
University Bochum in Germany. We look forward to reporting on this dialogue in our next magazine.
We also hope to report on the WSCF General Assembly, planned to be held in Berlin in June.
ASCM issued our annual financial appeal in February. If you received our appeal letter, we
encourage you to donate to enable us to expand our work with Australian university students. If you
have not received the letter and would like to support ASCM, please contact us or see our website
for details.
Please consider writing for the ASCM Magazine. If you wish to contribute, please contact our editor
Robbie Tulip.
In Faith
ASCM
23 March 2022

ASCM acknowledges the Traditional Owners of
the land where we live. We pay our respects to
elders, past, present and emerging. ASCM
supports the Uluru Statement from the Heart.
Voice. Treaty. Truth.
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Memories of Clare Menck
Very sad news of the sudden death of Clare
Menck, formerly Clare Schulz, much loved
member of ASCM in Western Australia, wife of
Tyson and mother of two children. Clare was
ASCM staffworker from about 2005 to
2008. After feeling abdominal pain in December,
the diagnosis was untreatable aggressive liver
cancer. Clare died on 31 January. ASCM shares
with Clare’s family and friends in memories of
delight in Clare as an accomplished historian,
companion, theologian, mother and partner,
devoted to conversation and loving others.
To compound the family tragedy, Tyson’s mother collapsed at Clare’s funeral and died. Our
prayers are with Tyson and all the family and friends of Clare in this sad time of grief.
The WA SCM group met monthly at Clare's home in Carlisle, where they would share a meal,
followed by discussion. The house was the focus for SCM. Clare participated in the January
meeting this year.
Clare was Editor of the ASCM Magazine Jubilee Grapevine for several years until 2007. JG was a
very professional production, and is available online at https://ascm.org.au/info/jubileegrapevine Clare worshiped at Mount Hawthorn Community Church. Many of her talks are
available online at https://www.mhcc.asn.au/talks.html
Clare's parents live in Victoria, and her sister lives in
PNG. Her father is a Lutheran Pastor. Clare's degree at
UWA was in history, and she also studied theology at
Murdoch and worked as an ecumenical chaplain,
appointed by the Anglican Archbishop as UWA chaplain.
Our heartfelt condolences go to Clare's family and friends.
Clare's sudden death is a big shock to all who knew her.
ASCM honours Clare’s life and contribution, and we grieve her passing. Clare was appreciated
and loved across the SCM community. You can watch Clare’s funeral service at
https://livestream.com/accounts/29307044/events/10159587/videos/229474403
In a memorial meeting with some ASCM friends, we remembered
Clare as a person of profound wisdom, hospitable, caring, friendly,
with a rich prayer life, an inspirational leader, warm, sharing, and a
wonderful conversationalist. We are in shock at how suddenly the
news came of her death and illness. Clare was a different kind of
Christian. She loved many people with steadfast faith. She would
do what is valuable even without validation. Her Westminster Street
shared house was an intentional community, with Clare like a big
sister for a lot of people. Her solid ability and academic achievement
are amazing. Clare was a person of integrity. She journaled every
day, reflective about what annoyed her and what she could do better.
Entering the wide field of presence we all know, Clare’s heart is in all
country and in the stars. When a person is taken from us so young
we are sorry that we missed opportunities, that we did not know her better than we did. We pray
for eternal peace. We remember Clare’s family lost in sorrow. We hear the holy message of how
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not to waste our days, be prepared for arrival of death, be grateful for life today, loving God with
all our soul and heart and mind.

Philip Potter: A Leader for Our Time
A sermon preached at a combined service of
Holy Cross (Anglican) and St Margaret’s
(Uniting) Churches, Hackett ACT, on Sunday 28
November 2021, by Rev David Gill. Readings for
the first Sunday of Advent were Jeremiah 33:1416, 1 Thessalonians 3:9-13 and St Luke 21:25-36
The Church generally likes its saints to be well
and truly dead before it says much about them.
Understandable, I guess. Time usually improves
our ability to assess a person. Caution may be
wise.
But it can make us slow to recognise people
who really are outstanding. Today we forego
such caution, to acknowledge an extraordinary
man who was one of God’s special gifts to the
Church of our time.
Philip Potter died in 2015. If he’d had just six more years, we would this year have been celebrating
his one hundredth birthday. What a party that would have been!
Some of you saw, met or perhaps heard Philip. If you had, you would not forget him. Tall, he always
towered over everyone in the room. He was smart, well informed, with a personality that
commanded attention. He blessed the world with a winning smile, a wonderful Caribbean accent
and a laugh always about to erupt.
Philip made several visits to Australia, especially during his time as the third general secretary of the
World Council of Churches. One trip was to preach in Sydney Town Hall, at the inauguration of the
Uniting Church in 1977. Another was for the WCC’s Canberra assembly, in 1991.
I’ve been asked to speak about him because we were colleagues in Geneva for 12 years (he was my
boss for seven of those years). Also, we were neighbours – close enough for the occasional phone
call summoning me to pop over for a nightcap, usually when he had some issue he wanted to
bounce around. Above all, Philip was my friend.
Born in 1921 on the Caribbean island of Dominica, his ancestry included Ireland as well as Africa,
Catholics as well as Protestants. After venturing briefly into law, Philip became a Methodist minister
and served in Haiti and elsewhere in the West Indies. He worked in London, with the Methodist
Missionary Society. Then in Geneva, with the World Council of Churches (WCC).
Three enthusiasms marked his life, enriching each other and giving shape to the contribution he
would make to the Church worldwide.
First, youth. Philip was a youth person - all his life. He had leadership roles with the Student
Christian Movement (SCM) in Jamaica and the United Kingdom. He was profoundly influenced by
participating in the historic World Conference of Christian Youth, at Oslo, in 1947, later describing it
as his great “conversion experience”.
A year later he served as spokesperson for youth at the founding assembly of the WCC. Six of his 24
years in Geneva were with the WCC’s Youth Department. He had a stint as president of the World
Student Christian Federation. And on retiring as WCC general secretary, he said no to several
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teaching posts so he could become chaplain to students at the University of the West Indies, in
Jamaica.
I recall the comment of an English bishop who had disagreed with Philip over something or other,
during his time as the World Council’s leader. Philip’s problem, he complained, “is that he thinks like
an SCMer who has never quite grown up”.
An insightful comment, I think. My boss would have regarded it as high praise. He did embody the
commitment, the style, the willingness to venture on to the risky frontiers of faith, that has always
marked the Student Christian Movement at its best.
Second, mission. As an on-the-ground practitioner among the poor in the Caribbean, and as an
administrator in London and Geneva, he made the Church’s mission his focus. But mission, for him,
was never a matter of religious scalp-hunting or ecclesiastical self-promotion. It was never a
numbers game.
It was about the divine purpose for a broken world, about what it means for all Christ’s people to be
caught up in God’s mission.
A certain tendency by some Christians to put justice in one box and mission in another, or to
separate mission from the quest for Christian unity, was something Philip just could not understand.
For him, what mattered above all was taking our cues from what God in Christ was doing for the
world.
Hence ecumenism could never be reduced to mere ecclesiastical carpentry – dreaming up clever
ways to bring together separated churches. As he put it, in his first report as general secretary to the
Council’s Central Committee, ecumenism is about ‘the whole inhabited earth’ of men and women
struggling to become what they were intended to be in the purpose of God.
So our calling is to renewal. The renewal of the whole Church in its unity, witness and compassionate
response to the world’s anguish. Renewal of the Church … for the renewal of the world. Nothing
less.
Third, ecumenism. Philip’s 24 years on the staff of the World Council of Churches comprised six in its
Youth Department, six as director of the Commission on World Mission and Evangelism, and twelve
as general secretary. They were lively years. But they were tough too, especially 1972-84 when he
was in the top job.
For starters, Philip was the first person from the so-called two-thirds world to become general
secretary. In ways the rest of us perceived barely or not at all, he encountered racism, he was
patronised, he was resented by some who wanted church and world to stay pretty much the way
they were.
Moreover, he followed two outstanding general secretaries: the World Council’s founder, a
Dutchman named Willem Visser ‘t Hooft, and his American successor, Eugene Carson Blake. Life is
always easier if you follow a failure. Philip did not have that luxury. He had to fill very big shoes, and
he was always conscious of that. Perhaps overly conscious.
He stepped into those shoes at a tempestuous time. Under his predecessors, the World Council had
made a number of what Sir Humphrey Appleby would have called “courageous” decisions.
It had started a program to combat racism that was causing uproar in white-dominated churches in
Europe, North America, southern Africa … and Australia. A new dialogue with people of other faiths
and ideologies was worrying conservative evangelicals.
Work on what economic justice should entail produced another batch of critics. Moves for the fuller
participation of women in Church and society were resisted by some as interference in their own
denominations, insensitivity to their own cultures.
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After Vatican II we were trying to forge new relationships with Rome, giving rise to hope in some but
anxiety in others. The cold war between Washington and Moscow continued, as did complaints from
the West about the World Council’s refusal to take sides.
Philip had not started any of this, but he had to cope with the fall-out. Attacks mounted. We lost
some member churches. Finances tightened. Relationships suffered.
Our general secretary, thank God, had the guts to resist all such attempts to wind back what the
World Council was standing for.
He held the line. But more than anyone, he felt the pain.
At times, it showed. Occasionally he would fret about hostility from a particular church or individual,
when as far as the rest of us could see there was no such enmity. Or he would suspect disloyalty
from colleagues, when everyone was doing their damnedest to support him.
Fortunately, however, he never lost the one quality that is absolutely essential if you’re going to stay
sane in ecumenical staff work: namely, a sense of humour.
I will never forget a staff party – probably one of his birthdays – at which we presented the boss with
a poster someone had found. The poster read: Just because I’m paranoid, it doesn’t mean they’re
not out to get me! Philip, to his lasting credit, had it framed and hung on his office wall.
He stood by his staff too, even when we made serious mistakes. I say this with authority, for my own
goofs made me the beneficiary, on several occasions, of his very considerable forbearance!
A great human being. A fine pastor. A courageous leader. A timely one too, for he had emerged
among us just when someone like him was especially needed.
It’s too soon to say how history will assess Philip Potter’s place in the long drama of the Christian
faith.
But it’s not too soon to know that, in this extraordinary man, the Church of our time has been
blessed.
On this day, beginning a new Christian year, I wonder what Philip might say to us, if he were here,
right now.
He was a great one for quoting ecumenical documents. Maybe he would choose words he would
have remembered – words he might even have had a hand in drafting - from the second assembly of
the World Council of Churches.
Meeting in the United States, in 1954 at the height of the cold war, that assembly had as its theme
“Jesus Christ, the Hope of the World”. As it ended, the vast gathering addressed a letter to the
World Council’s member churches.
The letter ended with words that resonate today just as they did when written 67 years ago:
We do not know what is coming. But we do know who is coming. It is Jesus Christ, who meets
us every day and will meet us at the end. Therefore we say to you: Rejoice in hope!
I can almost hear Philip’s ringing voice urging us to rejoice in that same hope, the hope that had
driven his full and remarkable life.
St Margaret’s, Holy Cross: let us prepare ourselves this Advent to mark again the great and mighty
wonder that is beyond words.
As we do so, let us rejoice in hope. And be thankful.
Be very thankful.
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Theology in the Australian Student Christian
Movement
Robbie Tulip
ASCM promotes thoughtful active dialogue about Christian theology. We look to the Bible as
inspiration for a rational faith in God, helping us to engage effectively with modern ethical concerns.
We strongly encourage students to engage in conversation about religion, to explore and debate
how theological understanding can relate to all our concerns.
Jesus Christ as presented in the Gospels is a unique model for our life today. The courage, vision and
wisdom of Christ have a liberating power and clarity and relevance. The message of the Gospels
resonates down through the ages, challenging us to see how the great example of Jesus can live in
our world.
Theology has to be controversial or it becomes empty. There are many questions posed by the
Gospels that people would prefer to avoid. The Sermon on the Mount is among the most
controversial texts in all world literature. Christ there calls for an extraordinary and seemingly
impossible transformation of the values of the world to bring our society into accord with the will of
God, recognising how the blessing and grace of God reveal our true potential and purpose.
The simple familiar line in The Lord’s Prayer, ‘thy will be done on earth as in heaven’, is an equally
astounding call for human liberation, seeing the eternal values of God in heaven – love, justice,
peace, truth - as our moral compass. This call for liberation is equally political and spiritual.
One of the most controversial lines in the Bible is the prophecy at Isaiah 53:3 that the Messiah would
be despised and rejected. This ‘Isaiah Principle’ presents the paradoxical idea that our salvation
comes from something we hold in contempt. Our habits of pride and prejudice create powerful
assumptions that lead us to ignore the message of Christ. The problem for normal psychology is that
people want to claim they accept what is good for them. Instead, the Bible tells us people suffer
from a perverse blindness to the message of healing and justice from the prophets. The dangerous
implication is that our blindness puts the world on a pathway to destruction, requiring a
transforming change to find a path of healing.
The story of the crucifixion of Christ exemplifies this theme of how human society is incapable of
engaging constructively in discussion of how to repair and restore the world. When Jesus called on
his society to transform its values, the response was derision, denial and execution. And yet the
amazing story of the resurrection tells of the victory of divinity. The immense symbolic meaning of
the passion story of Christ is that corrupt power in our world can be conquered by divine love.
Jesus represents the outcasts of the world. He tells us that what we do to the least of the world we
do to him (Matt 25:40). This expression of solidarity and identity with all who are ground down by
injustice and oppression is a message of hope and inspiration for the poor and marginalised. This
call from Christ to respect those on the margins clashes with the view that looks only to prosperity
within the current dominant paradigm. As a poor rural Jew living under the Roman Empire, Jesus
was in a similar social position as Australian Aborigines under the British Empire.
In bringing the message of Christ to students today, ASCM’s core values are that our faith must be
critical, ecumenical, active and open. These are deeply challenging principles. An open theology
respects all human traditions in a spirit of humble enquiry. An active theology sees that the Gospel
is political, that the story of Jesus calls us to work for justice, peace, truth and reconciliation. An
ecumenical theology is exemplified by the SCM international credo of the World Student Christian
Federation from John 17:21 “That all may be one”.
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A critical faith is among the most challenging and controversial principles. Critical thinking
recognises how badly the church has been corrupted, and how conventional theology fails to
express the true mission of Christ. A critical theology engages with philosophy and science, open to
dialogue with modern radical opinion, looking for the truth that sets us free (John 8:32).
Critical theology applies scholarly historical method to reading the Bible, putting everything into
radical doubt. A growing body of opinion in modern critical Bible scholarship is the highly
controversial idea that the New Testament story of Jesus is entirely fictional. This argument is
presented for example in Richard Carrier’s On The Historicity of Jesus. I was recently able to speak to
a leading author this strand of opinion, David Fitzgerald. Here is our conversation.
Questioning the existence of Jesus is a line of thought that Christians tend to despise and reject with
shock and scorn. Yet on the ‘Isaiah Principle’ of recognising that things we reject will be our
cornerstone (Psalm 118:22), an approach of humility and respect can engage even with such
surprising suggestions.
Perhaps our conventional literal approaches to scripture have been corrupted by the values of the
world? Have church traditions been grounded more in emotion than in evidence? How much did
the early church distort the record? Do we really know what the original Gospel authors intended?
How do our beliefs really sit against historical and scientific evidence and logic? Does Christian faith
depend on Jesus being real? Several committed Christian scholars, such as Tom Harpur, Hermann
Detering and Thomas Brodie, have examined such questions to reconcile faith and reason, finding
that the profound messages of Christian faith are entirely compatible with a sceptical historical
method.
A Christian theology grounded in the message of Christ that the last shall be first in the Kingdom of
God (Luke 13) supports contemporary values of diversity, equity and inclusion. ASCM recognises
that our church and society should repent for the structural injustice and prejudice that has excluded
women, Indigenous people, GBLTI people and many others from full participation and equality. The
world faces massive crises, under pressure from climate change, environmental collapse, a
remorseless pandemic, political and economic polarisation and growing risks of war. We look to
Jesus Christ, our prince of peace, as providing the inspiring message of love, truth, justice and
reconciliation that can enable us to work together, in the words of the SCM Solidarity Song, to build
a new just world.

Why are young people not as attracted to church as
they once were?
Conversation with Aaron Glover, Lutheran Church of Queensland, Child Youth Family Department,
2 December 2021 With David Hale, ASCM, summary by Robbie Tulip
https://www.youtube.com/watch?v=jJwaWYiLelU
There is no single explanation for the declining numbers of churchgoers. Young people are still
looking for community and for the answers to bigger questions of life that faith provides, looking for
something authentic and real. However, they find a disconnect between church services and their
lived experience. As young people try to understand God and experience worship, churches struggle
to make young people welcome and loved through meaningful engagement.
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Family connections are key to passing on faith. Young adults value relationships with older people.
Intergenerational connection is special and beautiful, alongside peer community. Small churches
can provide intergenerational context in church and peer contact at camps etc.
Church members older than 25 are likely to stick around. Churches need to give priority to focus on
young people, with older people making sacrifices to pass on faith. There are not enough babies in
church. We miss the uncomfortableness of chaos in the morning.
Young people need faith that intersects with the real world, through concern for the environment
and for the poor and vulnerable. Churches can connect worshipers to services offering care and
chaplaincy. Ecumenical work is essential in tertiary chaplaincy, youth work and children’s activities,
reflecting the value of seeing other perspectives and learning from other people, but churches often
tend to be narrow and parochial. Retreats with young adults can link to other churches, providing
treasured opportunities to learn from other traditions in ways that are uplifting personally and
organisationally, leveraging wider wisdom and experience.
Youth Groups provide a balance of social and religious focus, as a special time to gather with peers
and mentors, appreciating wise voices to share the truth of the gospel in intentional faith. Social
activities bring friends along. Faith discussions are less popular, but both spiritual and social activities
are important. Conservatives have bigger youth groups than progressives. The success of
theologically conservative approaches comes from prioritisation of young people. Young adults
grow in faith as they are drawn to churches that clearly articulate their faith. Conservatives are
more black and white, not living in grey. They provide clear guidance while also giving young people
real responsibilities.
Growing Young is a resource book from the Fuller Theological Seminary in California available at
https://fulleryouthinstitute.org/growingyoung/resources. It aims to empower young people to use
their gifts and find pathways to grow and develop and lead. Growing churches must empower young
people and recognise their gifts. Young entrepreneurs often succeed, and similar young leadership
in churches should be as highly respected as in the working world.
Religious education in schools is often criticised but can often provide an amazing opportunity to
share who Jesus is for young people. University chaplains are employed by universities to give
pastoral care to students but can find it hard to engage. Campus life has changed from face to face
lectures and tutorials toward online, while multifaith communities have grown. Student church
groups are often more evangelical. Credible evangelising is important with university such a
formative time for young adults. Sydney Anglican success is linked to purposeful engagement at
tertiary level, calling to ministry. University space is key.
Secular entertainment is much more popular than spiritual groups. And yet people want relational
connection with a sense of belonging. Religious groups need to prove to be trustworthy in order to
be accepted. They have to be open to hearing student views, and transparent and accountable
about their own views. Successful groups show they really care about students as they are before
sharing faith.
Numbers are a real measure of success but can be superficial and short term. The Growing Young
resource from Fuller built on research into healthy thriving churches, providing a good synthesis on
how to care for young people and welcome them.
Christian faith sees potential for youth groups to make people better citizens, with the Holy Spirit
doing work as God builds the church. God is a part of what we are doing as we work to plant seeds
and grow faith to become like Jesus, starting a journey.
All lives are messed up. All have similar struggles. Jesus is the gift the church has of grace and
forgiveness and a Heavenly Father who loves us as we are. The spectrum of worship practice can
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see the sacrament of communion as real presence of Jesus while respecting that expression in each
church differs and the formality of liturgy will vary.
There are grounds for optimism about the future of the church. Covid impact has been wide, cutting
attendance. Community relationships take time to build back. The future of the church hinges on
involving young people in faith and life. We should always be amazed at how incredible young
people are, and how involving them now is essential to kickstart growth.

What is Progressive Christianity?
Conversation between David Hale of ASCM and Melody, a
Progressive Christian at the University of Southern
California. Summary by Robbie Tulip from
https://www.youtube.com/watch?v=8XwmpQe2v7I
Progressive Christianity is a form of Christianity that does
not hold itself to the more rigid or traditional literal views.
It has a more open liberal perspective and social attitude, supporting gay marriage and right to
abortion etc. The relevance of Progressive Christianity comes through its more open framework,
following the curve of society as views have become more liberal.
Traditional conservative churches are bigger than progressive Christian congregations, including on
campus. This is partly a result of what Christians are used to. People who grow up in the church are
more likely to attend a traditional conservative church. Well established approaches, rooted in
centuries of history, are easy to find. When people are familiar with one approach they are
reluctant to leave it.
We are all Christians, within one overarching umbrella of faith in God through Christ. We have a lot
more in common that you might think. Views on theology differ, but Progressive Christians believe
the core truth of Jesus as Saviour, that God is Love, and that God wants us to spread that love as the
whole point of Christianity. An approach of agreeableness, open to dialogue, can help encourage
consideration of different approaches to faith.
What about critiques that progressives just pick what they want? Every branch does some of that.
The Bible itself is contradictory, so you have to pick and choose. Let people believe what they want
to believe. Before you condemn your neighbour take a look at yourself. Let people figure out faith
for themselves. People have processed how they arrive at a position. We need to respect individual
processes of faith and discernment in each Christian journey.
How does LGBTQ identification cope with faith? It can be weird at times. Melody identifies as
lesbian, having figured this out in high school, as part of a more traditional church. At youth group
Melody was part of the worship team and the focus group doing Bible reading, very much ingrained
in the traditional mindset. Coming to terms with being gay was a very big thing, and Melody still has
not been able to come out at home with people from school and church because of traditional
community. This feels like such a conflict but it should not be, despite very warring sides of personal
identity.
Research and reading into LGBTQ Christianity opinions shows there are three groups.
1. Non-affirming view that people can change their sexuality.
2. Non-affirming view that accepts sexuality as part of identity. This group believe gay people
need to be celibate, and those who are born gay must stay single.
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3. Affirming view that gay people can be in a relationship and get married.
Melody has moved from group 2 to group 3. The process of moving is very difficult after being
raised in a mindset so deeply engrained in thinking and acting. How to tell people? Will I tell
people? What will I do? It is controversial when being gay is made your whole identity. It means
changing your entire life for those raised in church as Christian. Believing that being gay is not okay
is not sustainable for mental and spiritual health, with two parts of your identity conflicting. At the
crossroads, the options are to leave the church or find a way to reconcile being gay and Christian and
being okay with both.
Deep down Melody believes there is a God. She discovered Progressive Christians at the University
of Southern California, the only affirming group for same sex Christians out of thirty Christian groups
on campus. While it is only a very small group, Progressive Christians have links to an affirming
church and pastor and fellowship. Joining Progressive Christians has been better for Melody’s
mindset and emotional health. Conflict brings such discomfort, such as one-off remarks from
pastors about prayer for those struggling with same sex attraction. Such remarks are so much more
harmful than they understand. You can’t understand unless you are living it.
Church pushes many people away, even many who are not gay, when they see what rigid attitudes
are doing to friends and family. Progressive Christians at USC hold weekly fellowship meetings, with
discussion on a prepared topic, followed by conversation about what is going on in their lives and
the world, offering a faith-based perspective to help people.
What are some of Melody’s recommendations? Queertheology.com has progressive articles and
talks on how to be more open minded while remaining Christian. Julien Baker is a lesbian Christian
singer with focus on spirituality and faith journey. Her Name In The Sky by Kelly Quindlen is about
teenage girls who fall in love in Catholic community. Psalms and Proverbs praise God in wisdom.
Gospel stories of Jesus show how we can emulate his work of service.
How can progressives defend Christianity? In Los Angeles, many people cannot imagine how to
reconcile being gay and Christian. The answer is that at its core, Christianity is about loving other
people. However, big issues are now tied to politics more than they should be, with Christian faith
linked in the public mind to Republicans, abortion, and the union of church and state. The recent
strict abortion ban linked to Christianity is a big hot topic issue.
People are leaving the church because it contradicts things young people like. Organised religion is
very unpopular. People can be spiritual but not religious, so prefer to dump the church. Progressive
Christians are open to inter-faith dialogue. Taking practices from other faiths, such as Buddhist
mindfulness, can be applied to our own faith despite differences in belief. All believe in a higher
power and can get along.
The progressive Christian group at USC has had less contact and dialogue with secular groups, such
as atheists. Contact comes mainly through spirituality. The Golden Rule is not tied to any religion
but people with no religion can believe in the value of loving other people. There are plenty of good
people who are not religious. The relevance of God and faith is an
It is easier to find value and
internal thing, grounded in belief in the soul and that God created
meaning with God and see
the soul. It is easier to find value and meaning with God and see
the purpose of life and see
the purpose of life and see that life has value with God. God
that life has value with
makes it easier on darker sadder days to find meaning in life and
God.
God makes it easier
to see the beauty of creation by a higher power.
on darker sadder days to
Progressive Christianity has divisions, like in any community. How
find meaning in life and to
open we are to communicate and collaborate with conservative
see the beauty of creation
Christianity is a big area of tension. Difficult discussions arise
by a higher power.
where we disagree, and where ideas can be seen as hurtful or
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harmful. We should have open dialogue, for example on affirming different lifestyles. Some would
prefer not to have the conversation. Seeing how conservative Christianity has very different core
beliefs, it is better to talk than not talk.
Churches should be more willing to engage with people of different beliefs. Church gets caught up
with itself too much, loses track of serving community, opening doors to all, supporting homeless,
attending events, seeing social issues and where we can help people. Churches should be safe
havens for the communities they are in.

On being a Native Title Lawyer and an Anglican
Christian
Conversation between Dr Carolyn Tan and NSW ASCM, on her life,
work and faith journey, summary by Robbie Tulip from the full
conversation at https://www.youtube.com/watch?v=E69IQYLFiEY
Carolyn Tan lives in Perth and is the In-House Legal Counsel for
the Aboriginal Land Councils in the Yamatgi and Pilbara regions.
Her work supports Native Title claims and negotiations across
these large areas.
Carolyn is also actively involved in the Anglican Church at national,
regional and local levels, as Chair of the National Public Affairs
Commission and member of the National Standing Committee,
Diocesan Council and Social Responsibilities Commission.
Carolyn has worked as a native title lawyer since 2003
and did unpaid heritage work before the passage of
the Native Title Act. Her work has concentrated on
claims, negotiations with governments and mining
companies and help with hearings and trials.
Most Native Title court hearings are held on the
country under claim. At the determination where
decisions are announced, people want to see the full
court regalia, giving gravity and honour to the process.
The Native Title system can be described as ‘one step
forward, two steps back’. Native Title does not give that much. It recognises the rights of
Indigenous people and gives opportunity to get around a table and discuss concerns, but also gives
significant rights to mining companies and pastoral interests.
For years Aboriginal people were just ignored, particularly in WA as a mining state, where companies
ran roughshod despite heritage legislation. Now Native Title provides a process for major
negotiations with compensation for people. Problems include division from major fights within
groups, and that Native Title does not give as much as Indigenous people would like. Exclusive
possession only excludes others until government tries compulsory acquisition or grants tenements
in relation to that land. The most satisfying aspect of Native Title work is the joy when people have
got determinations. Even when it does not give much power, Native Title gives recognition as people
who own the land. Big money is involved in some deals in Pilbara, pumping millions into Aboriginal
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communities. They can do things they could never do before, setting up structures and businesses,
and trialling new things.
A Native Title lawyer must have resilience and patience to work through structures and legislation
and expectations. Overall, there have been some gains for Indigenous people. A difficulty is that
lawyers can be seen by communities as the messenger who does not bring good news. Taking
instruction from a community with different viewpoints brings power plays and politics to watch out
for, unlike working for a single client. You never know what will happen at a meeting.
The Anglican Church Aboriginal Ministry Policy Group in Perth has encouraged parishes to put up
plaques acknowledging traditional owners and to start every service with acknowledgement of
country, including at Synod events. The Policy Group produced a book in Noongar and English on
the Christmas Nativity Story with original Indigenous artwork. The Group convenes regular yarning
sessions in different places with Aboriginal elders and others, as a chance for ordinary church people
to meet and talk with Aboriginal people on different topics. Only some Aboriginal people with a
church background are willing to engage in serious conversation about faith with people they don’t
know. Carolyn has served as a bridge between different communities.
Acknowledgement of country is regularly done by the Anglican Archbishop at the beginning of
services and Diocesan meetings. It is important not to forget Indigenous acknowledgement in all our
meetings.
As an indication of the deficiencies of the legal system, the destruction of Djukin Gorge by Rio Tinto
was perfectly legal. The Aboriginal Heritage Act 1972 gives the Minister power to grant consent to
destruction of sites. When Rio Tinto got consent to destroy Djukin under Section 18 of the Act, full
information about the site was not there, but they did have evidence of more than 20,000 years of
occupation. The Minister still granted consent. Further excavations showed occupation stretching
back for 46,000 years. The Native Title Act gives no right of veto, only the right to negotiate.
Indigenous landowners know that if they reject a proposal, the tribunal will probably allow it to
proceed with nothing in exchange. This means they have to take what they can get, knowing that is
likely to be better than what would happen otherwise. The Djukin agreement was reached in the
hope the Minister would say no to Section 18 consent.
Andrew McGowan from the UWA

Anglican Society went to the 1981
Carolyn’s faith journey began in Singapore in a fundamentalist
ASCM Conference, and when he
conservative Christian environment. At the University of Western
came back to Perth the group all
Australia in 1979 she joined the UWA Anglican Society and
decided that joining ASCM was
Christian Union, and started to discover liberation theology,
what they wanted to do.
seeing the importance of the church in Nicaragua in the
Sandinista Revolution. The determination of the WA government to mine Noonkanbah, when church
people sat on roads to block drilling trucks, helped Carolyn to suddenly discover the relation
between faith and politics.

Andrew McGowan from the UWA Anglican Society went to the 1981 ASCM Conference, and when
he came back to Perth the group all decided that joining ASCM was what they wanted to do. The
Anglican Society was not wide enough, and its members wanted to become part of a bigger
movement. SCM had died out in Perth in 1970s, but was exactly what they wanted to be, so they
dissolved the Anglican Society and became the ASCM. Attending National Conferences showed how
SCM aligned with what the group was seeking.
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Carolyn’s first national ASCM conference was
in 1982 at Chum Creek in Victoria, where
feminist theology was a big eye-opener for
conservative kids. The theology of the
preferential option for the poor drove Carolyn
in the work she chose to do. Her Aboriginal
Heritage work led to one elder saying to
Carolyn “you are the first person able to put
our beliefs into a legal document”.
Understanding the importance of the sacred
is a key element of solidarity. We can
understand and recognise from people’s
spiritual identity how God has spoken to
Indigenous people through land and sacred
places before the coming of the Bible.

Chum Creek, Former ASCM Conference Centre

Carolyn’s PhD thesis was on the impact of the public-private dichotomy in religious freedom and
cultural heritage laws in four countries, Australia, New Zealand, the US and Canada, with a focus on
Indigenous sacred space. These countries have similar legal systems, and a similar background of
Indigenous dispossession. Western concepts of religious freedom see religion as private matter
while assuming cultural heritage is a public matter. Religious sacred places don’t fit well in either
system. In the USA, a religious freedom case found destruction of a sacred place did not “coerce
conscience” even though it destroyed the religion. Inability to respect Indigenous spirituality in the
legal system shows the unsuitability of the religious freedom concept is unsuited. Cultural heritage
processes seek to protect what we as wider society want to keep. Indigenous people have not been
well served by external legal decision makers deciding on the value of their religion with allegedly
objective tests.
Carolyn’s work in the Anglican Church involves important topics at the national level for First Nations
voice and constitutional recognition. Issues discussed include the sex discrimination and religious
discrimination bills, and Senate Hearing on sexual discrimination exemptions. Environment and
climate change are big issues for the church. Other recent topics of interest include charities
amendments, responsible lending laws, modern slavery, efforts to get Australia to support an
antinuclear treaty, and a COVID 19 Senate enquiry submission. Bishops at table give different views,
which can be difficult to manage at the national level. Perth has less variety of views. Perth often
puts different Anglican views from the Sydney Diocese, and other dioceses are happy to have voices
to balance what is more prevalent in Sydney.
Carolyn’s faith is energised by passion for social justice and liberation theology. LGBTQI issues are
fraught, making it extremely important to hear different Anglican voices and viewpoints. Protection
from discrimination is essential but not so much for Anglicans. Muslims need it far more. We should
not want exemptions that allow churches to discriminate especially against LGBTQI+ people. The
more important challenge is to hear churches’ voice alongside people who are on the margins.
Liberation theology compares the Gospel story with solidarity for Indigenous people today. Social
justice concerns bring people together in the church, including planning activities and discussing
refugee and Indigenous issues.
Inspiration for moving forward comes from asking core questions such as what we want the church
to be, what we think the Gospel is, and at the heart of it all, how good work over many years can be
based in a passionate desire to make the Gospel message real in our world. A sense of the sacred as
a way to engage with Indigenous culture is really important, with the distinction between religion
out of a book and the spirituality that grows out of deeply ancient sense of belonging to place.
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The place-based theology expressed in Carolyn’s PhD thesis challenges how pietistic churches have
dissociated place from faith and privatised religion. Conventional churches have a ‘deplaced’ and
‘delocated’ sense of the spirit, in contrast to Indigenous traditions about how the sense of place is
grounded in its natural environment.
The church is the people, and doesn’t have to be deplaced, but that is how it has been. We should
identify the shortcomings of our theological framework where we can learn lessons from Indigenous
culture. A religion of incarnation is about flesh and body, real people. We need to rediscover in our
own faith the enfleshment of spirit, and learn from Indigenous cultures the ‘people stuff’, who we
are, intertwined with place. Acknowledgement of country is powerful, taken up across Australian
society, emphasising that we are in a place that belongs to people. We should integrate
acknowledgement into liturgies as part of the church, as widely picked up in environmental
theology. Acknowledgement as a significant part of public events is a dramatic change over the last
decade in the respect shown to Indigenous people, recognising guilt, conscience and the
expropriation that Indigenous people have suffered, and reflecting a genuine respect for Indigenous
culture and their extremity of loss. The complexity and depth of Aboriginal spirituality has its own
theology that is really fascinating.
Photos from SCM conferences – including Russell Peterson, Peter Brock, Cathy Bishop, Rebecca Bishop, Michael Barnes, Cliff Holden,
Lorna Hallahan, Jamie Thom, Peter Fraser, John Queripel, Alan Maddox, Chris Stephenson, John Ball

Constance Duncan: ASCM Pioneer
Conversation between Karen Pack and NSW ASCM recorded on 3 July 2021
https://www.youtube.com/watch?v=MmDCJJtZSPY&t=5s Summary by Robbie Tulip

Karen Pack is a PhD student at Macquarie University, working with Professor Marion Maddox, a
senior friend of ASCM. Karen’s research is on unmarried Christian women who had considerable
influence through their social justice activism but have largely been erased and marginalised from
Australia’s historical record.
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Constance Duncan was an amazing woman who was Travelling Secretary of the Australian Student
Christian Movement in the 1920s. Constance was a missionary, welfare worker, refugee advocate
and architect of social and political reform for women and children. Born in 1896, she held
leadership positions among the network of activists from the 1920s to the 1950s, in times of social
and economic and military upheaval throughout the world.
Working in mostly female environments, Constance Duncan’s work
had profound policy impact in the Australian universities and in
child and maternal welfare. Like many unmarried women, her
personal papers are lost. She often spoke on ABC radio in the
1930s but these recordings were not archived. Nonetheless she
has left a significant historical footprint that allows us to examine
her life and legacy, including in the National Library of Australia in
the ASCM Archives, in League of Nations documents, in the papers
of Margaret Sutherland, her partner later in life, and in state
archives and libraries in Sydney and Melbourne. The Trove online
records in the NLA contain hundreds of newspaper articles by or
about Constance Duncan. This extensive documentation raises the
question why she is not more prominent in Australia’s historical
record.
Constance Duncan’s work with ASCM influenced her life’s work.
After graduating with BA Hons and Master of Arts degrees from
the University of Melbourne, Constance joined ASCM at Melbourne University, where she was
President of the Women’s Branch of the Christian Union and was on ASCM Victoria State Council and
Foreign Service Committee. Taking the position of ASCM travelling secretary after graduation, she
became a vital cog in the movement, meeting with Christian Unions throughout the country,
speaking to numerous student groups, women’s groups and churches, and providing advice on
governance, leadership and finance. Constance raised the profile of ASCM and was vital in bringing
in new members. Her initial appointment as travelling secretary was for six months in 1920,
extended to 1922 and then with continuing association. Margaret Holmes, renowned long-time
ASCM General Secretary, suggested Constance attend the
her role as a Christian educator
YWCA national training school, and her family paid for this
was to help students to think
since ASCM could not afford it.
critically and to give expression to
The records of Constance’s work show she cherished a
their own opinions, a ‘drawing
critical reflective and outward looking faith and sought to
out’ not a ‘cramming in’ of ideas
cultivate this in other people, as a hallmark of the ASCM. In
a newspaper interview she said her role as a Christian educator was to help students to think
critically and to give expression to their own opinions, a ‘drawing out’ not a ‘cramming in’ of ideas.
She mainly worked with women and girls, throughout Australia, but not just in the expected
‘womanly maternal realm’. She is praised in records for her intelligence, her grasp of facts, her
ability to strategise, her capacity to develop leadership potential in others, her gifts of
communication, her warm personality, and as someone who was great to be around.
Constance Duncan, 1922

Organisations Constance worked with were explicitly Christian. She was a member of Canterbury
Baptist Church in Melbourne. Her writing shows a practical, outwardly focused and sincere Christian
commitment. One article she wrote describes ASCM as helping students at all levels to attain the
Kingdom of God. She sought to help students nurture their spiritual nature, completing the triangle
of human development that was supported by mental and physical development in the formal
education system. She understood ASCM as deeply spiritual and devotional while also utterly
practical and energetically focused on living out the implications of the Christian faith. This spiritual
vision of ASCM is missing from many evangelical histories. These tend to characterise ASCM as
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abandoning its evangelical heritage and falling victim to liberal theology. A recent history by Piggin
and Linder writes that SCM’s ecumenism embodied the Protestant liberal view of the Bible and the
Roman view of the church, disowned by evangelicalism.
This conservative criticism of ASCM is challenged by research into the people involved. One key
method of cultivating faith in ASCM was Bible circles, where students were encouraged by group
leaders to ask questions and think critically. Bible study circles did not just convey information but
encouraged students to ask searching questions and express their own thoughts and ideas,
supporting the value of the individual. Duncan advocated for excluded and overlooked people by
championing the unique qualities of the individual. This critical and inquisitive faith alarmed
opponents who did not want people thinking for themselves but wanted people to swallow the
tenets of the church as they were taught. This helps explain why ASCM is given short shrift by
Australian religious histories and why women like Constance Duncan are absent from those
histories. Conservatives warned against those who would band together to question that
‘unalterable truth’ of which they are the self-appointed guardians.
Constance Duncan’s work on behalf of others grappled with the aims of ASCM. In an interview with
the Hobart Mercury newspaper, Duncan insisted the ASCM should be outward looking. She said
study of the life of Christ means ASCM wants Christian principles to dominate the life of the
community. SCM meetings in her day discussed all questions of social and economic life, studying
social conditions, with members thinking for themselves constructively. This mindset typifies the
ASCM of that time. Her work with the World Student Christian Federation included financial appeals
for Russia for famine relief. Her work with YWCA led her to Japan when an earthquake hit. She
wrote accounts of her experience that were published extensively in Australia. She energised
fundraising for rebuilding.
Her ambitions were to coordinate and focus the efforts of women’s groups throughout the country.
Her travels with ASCM brought contact with significant Australians such as in Perth where she spoke
alongside Rev John Flynn, founder of the Royal Flying Doctor Service. In Sydney she met Sydney
University Women Graduates, including Eleanor Hinder, a leader of the League of Nations Union,
who introduced her to Herbert Brookes
of the League of Nations Union and
later the United Nations. She
promoted amalgamation of all different
women’s graduate groups in Australia,
foreshadowing her UN work. She spoke
alongside prominent clergy, but from
the floor, not the pulpit, where women
were banned. She was seconded to
Japan as YWCA secretary, a time that
cemented her commitment to
transnational women’s leadership and
cooperation, and her role as an adviser
at the outbreak of World War Two.
After her time working for ASCM, Constance lived in Japan from 1922 to 1932, working tirelessly as
an educator and advocate, particularly for factory workers, and developed a huge network of
contacts around the world. She was fluent in Japanese, and became a vital conduit of information.
People looked to her to know what was going on with Japanese militarism and the rise of fascism,
and the relationship between China and Japan. On return to Australia, she became heavily involved
with the League of Nations Union and the International Peace Union. Her focus shifted to people
affected by war, and she helped found the Volunteer International Refugee Association with ASCM
support. As secretary, she was involved with the Dunera affair, helping refugees.
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In government she worked in industrial welfare and in health, aligned to her advocacy for vulnerable
people. Her most significant achievement at that time was leading a national enquiry in 1944 for the
National Health and Medical Research Council, on the decline of the birth rate. The
recommendations received national attention and had far-reaching impact as Duncan campaigned
for a fair deal for Australian mothers, through a national program of maternal and child welfare, to
guarantee minimum standards in services and facilities. She spearheaded huge change. She joined
UN relief programs in the Pacific and visited Korea with a UN mission, where she stayed to liaise with
generals of the USA and USSR. In Australia she was elected to the Australian National Committee for
the UN, organising the 1948 appeal for children.
When Margaret Sutherland’s marriage ended, Duncan helped Sutherland break free. From 1951
they travelled together to England and then lived together. She then accepted an invitation to
organise an appeal to build Melbourne University International House. This work integrated
concerns of her life’s activism - students, foreign culture, welcoming migrants - to cultivate a climate
of mutual learning and trust between Australia and its neighbours. This project had huge impact on
Australian policy welcoming international students.
Why is Constance Duncan not in Australian history books? She committed her life to the good of
others. Her faith was not private but a motivation for public activism, advocacy, fundraising,
protecting and campaigning. At every step she created empathy and understanding between people
of different cultures. Her passing from our collective memory raises the question why she remains
largely unknown in Australian history. She was prominent on radio. Historian Catherine Fisher
laments that her influence did not last because she became tainted as a communist sympathiser.
The only mentions that Karen could find were in Renate Howe’s history of the ASCM A Century of
Influence and in the history of the National Council of Women.
Constance Duncan does not appear in religious histories of Australia, which draw from official church
records. Women could not be ordained, and are present in these histories only for leading women’s
organisations, not as thinkers or theologians. These histories tend to recognise women only in the
limited paradigm of the separate female sphere of mission, philanthropy, temperance and maternal
nurture, not in cognitive, political, philosophical or doctrinal history. This exclusion was not because
women did not discuss these intellectual topics. Trove records in the National Library show women
were participating in these broader discussions, but historians have largely ignored this material, to
instead support male views.
The best explanation for the exclusion of Duncan from history combines the impact of the ‘separate
spheres’ ideology and the exclusive status given by evangelicals to a heteronormative nuclear family.
One recent history of Evangelical Christians in Australia, The fountain of public prosperity by Piggin
and Linder, summarises the contribution of women only in terms of the evangelical focus on nurture
of stable families through the cult of domesticity. The church idealised family life, and only
recognised women in specific feminine roles outside the home. This instinctive support for the
‘separate spheres’ ideology applauded femininity and procreation. Where authors named women
preachers and missionaries, they said women only exercised authority in the absence of men. This
explicit heteronormative ideology shows the need for deliberate recovery of information about
unmarried women outside the dominant narrative.

Love Your Enemies
Robbie Tulip, Sermon at Kippax Uniting Church, 20 & 27 February 2022
At Luke 6:27-28, Jesus says “To those of you who will listen, I say: Love your enemies, do good to
those who hate you, bless those who curse you, pray for those who mistreat you.”
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To love your enemies is an extraordinary teaching, in conflict with popular views, and very difficult to
understand and do. The usual natural response when people do things that we hate is to lose
respect for those people, to regard them with contempt. Hateful actions tend to make us hate the
people who do them. But that response only creates a destructive cycle, whereas love breaks the
chains of hate, dissolving enmity in forgiveness. Working through how Christianity can uphold this
paradoxical principle of universal love is central to understanding the transformative and liberating
ethical message of our faith.
Martin Luther King preached regularly on this teaching of love of enemies. In a sermon delivered in
1957, King said it shows that “far from being an impractical idealist, Jesus has become the practical
realist. The words of this text glitter in our eyes with a new urgency. Far from being the pious
injunction of a utopian dreamer, this command [to love your enemy] is an absolute necessity for the
survival of our civilization. Yes, it is love that will save our world and our civilization, love even for
enemies.”
A starting point is the recognition that people who uphold the Christian faith will have enemies. The
Gospels teach a profound clash between the values of the Kingdom of God and worldly priorities.
The Kingdoms of the World are corrupt, deceptive, oppressive and unjust. They are enemies of the
Kingdom of God. They promote destruction, exploitation and conflict as short term solutions,
heedless of the damage and risk of their actions. To proclaim the rule of God requires that Christians
imagine a world of honesty, peace, equality and justice, and work to construct that world of eternal
values. Such a kingdom of grace is symbolised in the divine vision of the transfiguration as Jesus is
changed from glory into glory and the disciples are lost in wonder, love and praise. This vision on
the mountain top is utterly different from the prevailing values of our dominant worldly morality.
Indeed, Jesus explains in his sermon reported in both Luke and Matthew that to proclaim the good
news of the gospel will invite persecution by the enemies of faith, as we bring this message of pure
truth down from the mountain to the plains and cities of the world.
The example of Christ himself illustrates that when the perfect moral values of God confront the
fallen ethical standards of worldly politics, the response from the world is incomprehension, hostility
and persecution. Jesus was crucified on a Roman cross because his own community were fearful
and baffled when they heard his uncompromising message of truth and love. Jesus brought the
eternal ideas of a perfect divine world into the midst of the fallen imperfections of human society.
The reaction of the world was crucifixion, in the attempt to obliterate his message from view. The
ultimate truth of his vision was revealed in the resurrection, as a symbol that love, goodness, light
and life are stronger than hate, evil, darkness and death.
This symbolic interpretation of the meaning of the resurrection of Christ comes from Archbishop
Desmond Tutu of South Africa in his great hymn proclaiming that victory is ours. Archbishop Tutu
passed away late last year after leading the campaign against racism and apartheid for many
decades. One of his famous insights was that “If you want peace, you don’t talk to your friends. You
talk to your enemies.” Talking to enemies is just as hard as loving them. It takes us outside our
cultural echo chamber and forces us to confront the views of people who profoundly disagree. In
our age of growing partisan division and polarised political debate, these ideas from Tutu show how
a realistic and informed Christianity can be a bridge between people with highly conflicting views of
the world, a bridge of reconciliation and redemption and love.
A recent ABC radio interview was titled Tutu a living saint? Rev Dr Michael Battle, author of
Desmond Tutu, a Spiritual Biography of South Africa’s Confessor discussed the incredible leadership
that Archbishop Tutu provided as South Africa transitioned from apartheid. The Christian themes of
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love, forgiveness and redemption were central to this work, putting South Africa on a path of peace
rather than war, despite its deep enduring problems. Rev Battle tells the story of how President
Mandela appointed Tutu to head the Truth and Reconciliation Commission. The problem was that
Mandela and his supporters in the African National Congress just wanted a truth commission,
focused on revealing the crimes of the apartheid state, whereas former President FW De Clerk just
wanted a reconciliation commission, focused on supporting the Afrikaner community.
Tutu brought the inspired Biblical compromise of restorative justice, enabling white repentance of
the sins of racism and the black response of forgiveness. The goal was to produce a shared
community of reconciliation. Archbishop Tutu’s vision of forgiveness helped the black majority in
South Africa to support the politics of peace, moving beyond the cycles of violence and retribution to
build a shared rainbow nation, a new covenant of hope. The Truth and Reconciliation Commission
was grounded in the injunction of Christ to love our enemies. It created the trust that would allow
police and soldiers to confess crimes in public, revealing deep rooted secret networks that would
have kept South Africa in turmoil if they had been allowed to continue. The public lancing of the boil
of hatred was the gift of Christianity.
Tutu’s platform as a sage gave him ability to speak to wide audiences with integrity and wisdom,
with such confronting ideas as “unless my enemy can be healed I will never be healed as well.”
Interdependence, the African theology of ‘Ubuntu’, sees enemies as made in the image of God.
Ubuntu presents a relational rather than individual understanding of human identity, ‘I am because
you are’. A relational understanding means that my identity is bound up with your identity. I cannot
achieve my own values unless I cooperate in open and trusting relationships of care and concern
with other people.
The human race has evolved over millions of years. Over almost all that time our ancestors lived in
small clans whose members survived by trusting each other and regarding outsiders with suspicion,
much as other primate species do today. Clans gradually evolved into tribes and kingdoms and then
empires, bringing together bigger groups of different people into political unity. In the time of Christ,
the Roman Empire had forced nations with highly different cultures to accept the rule of the
emperor in a new Common Era. All those cultures taught the traditional moral teaching to love your
friends and hate your enemies as the basis of tribal security.
It was natural that conquered people would view the Empire as their enemy. For Christ to teach
love of enemies did not in the least mean that people should not see the perpetrators of injustice
and oppression as enemies. Instead, the message of the Gospels taught, as Archbishop Tutu said,
that dialogue between enemies is essential for peace, and that military power cannot be defeated
through its own methods of war, but only through a deeply rooted spiritual transformation of
society. The message of Christ meant that military opposition to Rome was not an effective strategy
to build the Kingdom of God. Opponents of the dominant values of the Empire instead needed to
retain their moral integrity and direction as a primary strategy. As in South Africa, the Gospel vision
of peace and justice cannot be achieved through hatred but rather through love. Respecting the
common humanity of both sides in the conflict means overcoming our instinctive tendency toward
partisan political polarisation based on tribal identities.
Our thinking on the vexed problem of climate change might be helped by considering this message
of love of enemies. On the one hand, climate activists call for rapid decarbonisation of the world
economy, while on the other hand, annual emissions continue to rise, so emissions in 2030 are
projected to be even higher than at present. Unfortunately, cutting emissions alone is too small,
slow and contested to be the primary solution to global warming. The much larger global responses
of brightening the planet and transforming carbon dioxide at massive scale need dialogue and
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cooperation where love of enemies will be central. Fossil fuel industries will need to be central to
solving the problems they have created, bringing their resources to bear to research and deploy
effective methods to stop dangerous warming. People on both sides of the policy divide will need to
learn to work together with those they now regard as enemies.
The Christian vision of reconciliation is a difficult and complex message. It tends to get condemned
by extremists from both ends of the political spectrum, by those on the political left who support the
Marxist strategy of class war and hatred of enemies, and also by those on the right who view the
poor, deprived and oppressed with contempt. Yet part of the wonderful transforming liberation
brought by the Gospels is precisely this story of the universal overflowing love of God for the world,
a love that requires respect for the dignity of all people. Rather than allowing our bitterness and
resentment to worsen conflict, these negative sentiments can be dissolved through dialogue and
encounter, leading to repentance, forgiveness, mercy and peace, allowing a gradual evolution of
culture toward a fellowship of reconciliation.

The Club of Rome
https://www.youtube.com/watch?v=rF13ti7iTwU
4 November 2021
Conversation between Dr Keith Suter and David Hale,
summarised by Robbie Tulip
The Club of Rome was started in 1972 as a public organisation,
based on earlier discussions on the nature of economic growth
and implications for the environment. Until then these issues had not been much discussed except
for human cultural heritage and some concern about toxic pollution in air and water. No one was
asking what wealth did to ecology. The founders of the Club of Rome funded a study on the longterm consequences of growth for consumption of resources and pollution of the air and sea, etc.
Their pioneering think tank report on this study, The Limits to Growth, was the biggest selling
environment book ever. It examined the limits to growth in terms of immense environmental
catastrophe. This was a highly controversial document, attacked by both left and right. The left
claimed all problems could be solved by technology, while the right said all problems could be solved
by the market.
The Club of Rome has one hundred members, brought together to think about world problems in an
inter disciplinary way, overcoming the overspecialisation of academia, and bringing together
scientists, academics and environmentalists to have a wholistic view. Thinking across national lines
means considering the future of the world, long term, and overcoming the short-term views that
dominate politics. We are now at the fiftieth anniversary, and have lost time that could have been
spent changing our way of life. The worsening environmental crisis is typified by problems like
overfishing, the climate crisis and other warnings, but politicians were not interested.
The long-term view of the big picture suggests a next big paradigm shift, realising that over the last
centuries we have used a reductionist worldview, breaking every subject down to specialise. The
shift will focus on complexity theory, with a more sophisticated knowledge of how the world works.
Indigenous people have recognised complexity for millennia. For example, biologists see that trees
in a forest have communication systems through their root systems. Cutting down a mother tree
disrupts the lives of many other trees around it, in a complex system.
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Australia’s Indigenous people have massively increased their knowledge of human rights. They had a
much more complex and sophisticated understanding of how to coexist with the environment,
contrasted to white society that constantly destroys ecosystems. Reporting systemic concerns in the
media is difficult, as we need to recognise deep underlying structural issues that are not properly
addressed. Complexity needs much more publicity to see how issues are interconnected, as
symbolised by the butterfly effect of sensitivity to initial conditions. Modern society is only slowly
acknowledging this complex point of view.
The Club of Rome has systems to communicate among its members, limited to about one hundred,
working as a think tank, while seeking mass appeal rather than mass membership. Alexander King,
one of the founders, wanted younger people with media skills as members. Keith Suter had the role
of writing Club of Rome communiques. Membership is changing from old white men at the top of
their professions, such as the head of Volkswagen. Some industrialists have a conscience and want
to reduce harm to the environment. Membership is by invitation. The Club of Rome conferences
are public, but are now limited by the pandemic. The last one was in South Africa. They aim to get
people to think long term about big issues, using information in media. Keith is on radio and
television regularly, as a Club of Rome publicist. Other experts include in ecology or economics, etc.
Gatherings help to comprehend big ideas.
Attention to the climate crisis ebbs and flows. Dr Keith Suter does talk back radio, hearing regularly
from the public. Entrepreneurs of ideas listen to faint signals of change, rather than representing a
constituency. His Club of Rome page is https://www.clubofrome.org/member/suter-keith-d/.
Life is a race between education and disaster. A theology of Armageddon debate arises with the
Club of Rome, with conservatives seeing climate change as bringing plagues and death that presage
the second coming of Jesus Christ. In Christian terms, end of the world thinking is common, with the
view that the Club of Rome is preventing the Second Coming. The deep green environment
movement sees humanity as finished. Activists with this view often move into isolation. The Club of
Rome says we have a responsibility to work for a better world to steward our resources, dealing with
criticism. And yet critics of this view called Suter dangerous, surrounded by controversy.
Aboriginal Elder Reverend Ray Minniecon was heartbroken at the Glasgow COP26 climate
conference to see no reference to Indigenous people. People are not really listening. Hope is at the
basis of faith but prophetic warnings are ignored, just as the Biblical prophets Amos and Hosea were
ignored in the Old Testament.
People don’t read long documents. Publishing books is not enough. Clubofrome.org has many
reports. Limits to Growth was outstanding, a golden egg. Now the Club are moving into social media
and finding communications experts to raise their public profile. People don’t hear about good
material in mainstream media. Broadcasting from a small number of radio and TV stations to a large
number of people has been replaced by narrowcasting with many stations each going to a small
number. In 1972, documents were reported across the media, showing broad coverage. Today
there is far less attention to big picture issues, and social media promotes short concentration spans,
rewiring our brains.
Plato argued that people should not be taught to read and write, but should cultivate memory, like
in oral cultures of Indigenous societies. Literacy is now widespread, but we have less memory.
People forget without notes and mobile phones. We have a fragmented perception of reality,
making it difficult to communicate.
The assumption that education helps people to think their way through to a new way of living can be
questioned. Medical professionals still smoke, as an example of failure. We need to live our way
through to a new way of thinking. As the climate catastrophe gets worse people will move to new
ways of living. The Twentieth Century will be called the century of economics, and the Twenty First
Century will be the century of the environment, as the world comes to terms with excessive growth,
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with environment forcing changed ways of thinking. Will people make the change in time or will we
end up with a really bad future?
Suter hopes people will change, and is an optimist. The theologian Jürgen Moltmann said Christians
are commanded to hope, and must convey hope on a daily basis. Exploring space, we have never
found other life. We are concerned we will wipe ourselves out. There are more extinct civilizations
that thriving ones, such as Rome and the Aztecs, gone. Not sure of the odds for our survival.
Only the future will tell if we will survive. We can point to improvements, such as air quality. In
London pea-soup fogs you could not see. That is now gone, and you can catch fish again in the
Thames River. Discussing the future of the world with a gloomy environmentalist, there is nothing
we can say that can win them over. In the Olivet Discourse at Matthew 24, Jesus says no one knows
the hour or time.
Small group church networking is a form of social capital. Meeting with a variety of people, building
weak links, is valuable. UN international conferences have raised understanding of environment
through personal connections.
We are hardwired to simplify issues such as population and environment. Solving one problem can
create others. The Club of Rome is looking at emerging from emergency and how to mobilise young
people, to show how interrelated all issues are, needing to find new ways to have impact.
Nokia is bouncing back, after the iPhone knocked them off as leading mobile company. They
employed teenage advisers to review their programs. They invented texting but could not get it to
work until teenagers explained possible market. The value of diversity is that everyone looks at the
world differently. A new wholistic paradigm based on complexity theory needs variety of
viewpoints. Groupthink occurs where there is no diversity.
Report on the circular economy found that 99% of a coffee bean is discarded, sometimes used to
grow mushrooms. Future cars could be rented rather than bought to provide incentive to recycle.
Not as a regression from modern technology but to see how the economy can work for benefit of all.
Addiction to consumerism is a new invention to keep people working. Change our way of thinking to
focus on experience rather than owning stuff. Building upon farming, manufacturing and service
economies, now we have the experience economy, with less consumption, more enriching of life,
more variety. Tourism is a bigger sector than extraction, and can be developed.

What are Ecumenical Councils, what do they do, and
why are they important?
An ASCM conversation with special guest speakers from the NSW Ecumenical Council: Rev Dr
Ray Williamson, Anglican, President NSW Ecumenical Council Ms Wies Schuringa, Society of
Friends, Vice-President, summarised by Robbie Tulip.

https://www.youtube.com/watch?v=BK3Uj-PhSTY&t=1046s
ASCM as part of the World Student Christian Federation is an integral part of the ecumenical
movement. Ecumenical Councils operate at local and regional levels as expressions of the
endeavour for churches to agree to come together to work closely to express their unity in Christ. A
council of churches is the meeting space in which churches can work together and get to know each
other, and an instrument for unity, spurring the churches on and challenging them to work together.
Important initiatives bring representatives together to discuss peace and social justice and theology,
as equals, meeting each other in a spirit of respect, overcoming differences and animosity, with
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practical and informative objectives. The NSW Ecumenical Council has recently worked on family
violence, with a project worker supporting the Council and its member churches to acknowledge
incidence of violence, understanding referral, and being honest about what happens in our
communities. Work on Child Sexual Abuse and child protection supports initiatives of the larger
churches to make churches safe places.
We are all human beings sharing this little planet together so it just makes sense for us all to get
along. Bringing people together is hugely important. The theological virtues of grace and kindness
are essential in a world that is tearing itself apart. Political and religious conflict and intolerance
create challenges for the work of ecumenism, looking how we can be one in faith and life. We need
to respond to crises in love, as Christians.
The NSW Council has eighteen members, ranging from large to small. Many ethnic communities
especially in the Orthodox tradition have their own church. In the Anglican Church, membership is
at diocesan level. Bringing people together in prayer and worship can be a very special thing. The
council has commissions, for example on peace and justice, and on fundraising. It convenes
meetings of heads of churches, and has sent delegations to meet the NSW Premier.

Workshops
with church
leaders help to
raise
awareness of
critical issues
such as
domestic
violence,
integrating this
information
into theological
resources
designed to
speak to
church
communities.
This meeting of the NSW Ecumenical Council is at the Coptic Orthodox Church in Guildford,
showcasing the remarkable cultural diversity within the ecumenical movement.
Churches are
consumed with
viability and liability, with uncertainty about their future shaping the management concerns of
leaders. The Ecumenical Council looks at root causes of how to prevent harm. In a post Christian
world of a decline in church numbers the trend is remarkably down, challenging how we can focus
attention on larger issues. Peace, justice and dignity are at the heart of the gospel, but they create
anxiety for church leaders. Speaking to an ever-diminishing audience is missing the mark of the
human condition. Ecumenism should be at the heart of church identity. Conservative churches such
as the Orthodox have hearts overflowing with love, with the challenge to look outward rather than
inward. Being the voice for the voiceless is a fight to survive, trusting God that these issues are at
the heart of God’s concern. Some exemplary people bear witness to the value of having institutions
that bring people together to consider broader concerns and speak to power.
Prayer networks bring different people together. The terrible situation in the Middle East has
brought severe impact, bringing the need to draw attention and advocate.
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PLEASE SUPPORT ASCM
ASCM depends on the generous support we
receive from sources outside our student
membership.
Our main sources of support are our Friends.
Friends include people who were members of
ASCM while at University, and still wish to keep in
touch with the movement, and some who were
never ASCM members but support our aims.
Friends offer varying levels of support and
involvement. Some are on Area Councils, others
are Trustees, another maintains the membership
contact list. Others support us through prayer and
donations and conversation. ASCM has many
Friends, and it is always a pleasure to receive news
from them. We ask that if you have any news
please let us know at any of our listed contact
points.

Donations
The easiest way to support ASCM financially is
through PayPal at this link or using the QR code
below. Please consider a regular donation. You
can also donate by mailing a cheque to our postal
address.
Operating the ASCM requires ongoing financial
support for staff, and in normal times for travel. If
we had more money we could do much more to
support student involvement. Meetings and
conferences and conversations and publications
build leadership capability of our members for the
benefit of both ASCM and the broader community.
We send out an annual financial donation appeal
each year, and all responses are gratefully
received, including any news you might have. If
you find it convenient to give at other times, you
can now do so most easily by PayPal.
ASCM is blessed to have our Centenary Trust Fund,
set up in 1996 at the ASCM Centenary Conference
to improve our financial security. Donations are
always very welcome to the Trust, which is
managed by our experienced Board of Trustees
and has wisely placed all funds in ethical
investments. Donations to the Trust can be made
from the same form as for ASCM donations.
Our website also includes information about
making a bequest to ASCM in your will.

ASCM Contact Information
General Email info@ascm.org.au
Directors
David Hale - d.hale@uq.edu.au
Robbie Tulip - Robbietulip@gmail.com
Please contact Robbie if you would like to
contribute to the magazine.
ASCM contact form
https://www.ascm.org.au/form/contact-us
Facebook
ASCM Facebook Page
https://www.facebook.com/AustralianSCM/
ASCM Facebook Group
https://www.facebook.com/groups/australianstud
entchristianmovement
Website: ascm.org.au
Phone: 0407 866777
Postal Address
Australian Student Christian Movement
GPO Box 1195
CANBERRA CITY
ACT 2601
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ASCM Paypal
Donation
QR Code
Please scan to
donate

For further information on ASCM finances,
please contact the National Treasurer, Andika
Mongilala
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