Spring 2006

UGLY

A publication of the Australian Student Christian Movement

Jubilee Grapevine

Contents
3

Ugliness of the Cross

Robert Tulip
3

Love Gone Ugly

Barrie Baker
5

Humanity & Environmental Disaster: God’s
Mistake?
Karin Strehlow

8

On the Search for Ugly

Trudi Bennett
9

As Ugly as Sin; As Ugly as a Witch

Wendy Hebbard
10

Growing Up Ugly

Ken Maley
11

Terrorism, the Ugly, and ‘Christian Aesthetics’

David Pearson
14

Could a Prophetic Voice Transform the Ugly?

Hannah Angus & Jazz Dron
16

Reflecting on Empire

Eloise Wright
20

WSCF AP Human Rights Workshop

Hannah Angus &
21

‘I was a Stranger…’

John Probhudan Biswas
24

My Long & Greatly Valued Association with the
ASCM
Noelleen Ward

25

Friendship through ASCM

Judith Anketell
27

July Gatherings 2006

27

News from the Movement

30

Letters to the Editor

31

From the Editor

2

Jubilee Grapevine is a publication
for students across Australia, and
friends of the Australian Student
Christian Movement, to provide a
forum for discussion, stimulation and
challenge in a Christian context,
encouraging a student voice with an
emphasis on being open, ecumenical,
active and critical.
More information regarding the ASCM
is available at:
www.ascm.org.au
Contact details for your nearest ASCM
branch are on the back page.
Opinions expressed in this magazine
do not necessarily reflect the views of
the editors or of the movement as a
whole.
To subscribe to Jubilee Grapevine or
to access previous issues, visit
www.ascm.org.au/jg.htm
The magazine is produced three times
each year, and annual subscriptions
are $15.
Jubilee Grapevine is free for
students.
Please send submissions and
comments to jged.at.ascm.org.au or
30 Windsor Street PERTH WA 6000.
All submissions are to be respectful of
all persons and opinions. They will be
accepted at the editor’s discretion and
may be edited for reasons of space or
clarity.
Submissions need not be related to
the theme of a particular issue to be
considered for publication.
As requested by the Council of
Christians and Jews, Jubilee
Grapevine uses the terms ‘Hebrew and
Greek Scriptures’ rather than ‘Old and
New Testaments’.
Jubilee Grapevine is printed using
100% recycled paper.
Cover Photograph:
Photograph Sculpture from
World Trade Centre NY, damaged by
collapsing towers of 11 Sept 2001.
(Jacques Loggenburg)
Editor:
Edito Clare Schulz
Editorial assistance:
assistance Roger Horton

Spring 2006

UGLINESS OF THE CROSS
Crucifixion is an ugly way to die. The historical
To understand what Jesus was really on about
record tells us that Jesus Christ died an ugly
and the political implications of his life, we
death on a brutal instrument of
have to deconstruct the distorted
imperial torture. However, much
message of traditional theology, which
The idea that
Christian theology has managed to
took the story of the Gospel and
Jesus has
transmute the imagery of the cross
changed it to remove its real political
atoned once
from ugliness to triumph, and, as a
message. A good example of how this
for all can
result, has emptied Christianity of its
distortion has been placed at the
true political meaning as a critique
centre of church life is Australian
easily bolster
of the world and a message of
Hymn Book number 251, The Royal
the power of
transformation.
Banners Forward Go. Written in the
the
church
6th century, this hymn typifies the
The very name ‘Good Friday’ creates
change of Christianity at the
while
denying
a distorted myth, asking us to look
beyond the ugly reality of the world
the ugliness of establishment of Christendom from a
subversive
movement
into
an
to imagine a bright picture of
the cross and
instrument
of
imperial
stability.
salvation. There is nothing ‘Good’
Denying the true ugliness of the cross
the solidarity
about the fact that Jesus Christ, who
was central to this shift. In the hymn,
was the most courageous, loving
between Jesus
‘the cross shines forth in mystic glow’
and wise individual in the history of
and the poor,
as the place ‘where he … our ransom
the world, was seen as such a threat
deprived
and
paid … which none but he could pay.’
to the comfortable situation of the
Rather than an instrument of
oppressed.
powerful that he had to be tortured
oppression, the cross has become the
to death. No, the old name, ‘Black
‘tree
of
glory, tree most fair.’ Rather than a
Friday’, provides a much clearer picture of the
symbol
of
failure, we have the clinch line of
ugliness of Easter. It cuts to the pathological
‘God
is
reigning
from the tree’ as a
evil that governs human society, the problem
paradoxical
description
of the moment of
that Saint John identified in his Gospel (John
complete
abandonment
on
the cross.
1:10) when he said Jesus ‘was in the world,
and the world was made through him, yet the
world knew him not.’

Love gone ugly

Oscar Wilde said that ‘we destroy that which we love’ and there is a lot of truth in that.

On a physical level we have tourists wearing out and polluting beautiful things and places. We also add to the degradation of
beautiful places by building our holiday homes, motels, etc there. We degrade beautiful waterways by overuse with our enjoyment.
Personally, we are strongly drawn to possess those that we love, and in that control we lower the freedom and spontaneity of the
relationship. Once we control, we can invest less of ourselves in the relationship, take for granted the other and be distracted by other
things or people. We can actively or passively cause that love to wither.
When Jesus rode into Jerusalem to the adulation of the crowds, their love for Him helped destroy Him by disturbing the authorities.
Judas’ love for the ideals that he saw Jesus seemingly betray also led to the termination of the earthly community that he and the
other disciples had with their Lord.
From Jesus’ teachings we learn something of how to keep love and beauty alive. Our commitment to them should be as total as
possible. We should never tire of giving. By praying we should listen to the feedback that God is giving to us on the quality of our
love. We should loosen up on the strict rules that can hold back our opportunities to love. Although we should love ourselves, we
should not let that act as a constraint on our love for others.
Like prayer, love and beauty open our eyes and help us grow.
How wonderful it would be if each or any of us could, using the help that God offers us, avoid the ugliness of the destructiveness of
our love.
Barrie Baker is current chair of the WA Area Council.
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The trouble with this Royal Banners hymn is
The Reformation continued the wrong
that God is not reigning on earth. The whole
interpretation of the saving power of the cross
point of Jesus’ message was that the world
with Calvin’s doctrine of the penal substitution
was not ready for God to reign. The world is
theory of the atonement. This is the idea, still
ugly because God’s power has been usurped
the basis of modern evangelicalism, that God
by human interests. Jesus himself said, in
imputed the guilt of our sins to Christ, and he,
Matthew 24, that his message had to be
in our place, bore the punishment that we
preached to the ends of the earth
deserve. This idea may ultimately
before he could come to reign in
be true in some sense, but it has
Who is really ugly?
power. Jesus saw that, in order to
distorted our picture of Christ by
Jesus suggests it is
save the world, he had to first die
seeing his death more as triumph
not those whom
an ugly death and show the
than ugly disaster. The idea that
powerlessness of God against the
Jesus has atoned once for all can
the world dismisses
pathological madness of human
easily bolster the power of the
as ugly – the old,
rule, against what Saint Paul
church while denying the ugliness
the poor, the
called, in Ephesians 6:12, ‘the
of the cross and the solidarity
disabled – but many between Jesus and the poor,
powers and principalities, the
world rulers of this present
deprived and oppressed.
of those the world
darkness, the spiritual hosts of
The Sermon on the Mount and the
sees as beautiful,
wickedness in the heavenly
miraculous healing of lepers and
who consume the
places.’
cripples are testament to the love
wealth of others in
The
Christendom
theology
Jesus showed for the ugly. But
service to a
instituted by Emperor Constantine
these stories invite the question –
denied this basic Gospel message
who
is really ugly? Jesus suggests
superficial idolatry.
of the temporal powerlessness of
it is not those whom the world
God, instead dressing up the cross
dismisses as ugly – the old, the
as a beautiful thing of adoration through the
poor, the disabled – but many of those the
claim that the blood of the Lamb has washed
world sees as beautiful, who consume the
away the sin of the world. The underlying
wealth of others in service to a superficial
motive for adoring the Cross seems to have
idolatry.
been to obtain the blessing of Jesus for the
An excellent recent book on these themes is
alliance between Roman church and state.
called Consuming Passion – Why the Killing of
Christendom was opposed to millennial
Jesus Really Matters. Edited by Simon Barrow
thinking which saw the main saving power of
and Jonathon Bartley, it draws from the
the Cross in pointing to a future when God will
Mennonite Anabaptist tradition to ask
actually rule, even though the millennial
questions such as why talking about the cross
approach is strongly supported by the
really matters, how we can redeem the cross
Gospels. Jesus brought a saving message
from death to life and from victimizers to
from God of a messianic transformation of the
victims, and how the Gospel of the cross
world at the end of the age through the power
confronts the powers. Although I disagree with
of the eternal Christ. Because of his
the socialist economics of some of the
confidence in this historic vision, Jesus was
authors, I believe the themes of this book are
willing to go through his ugly death on the
central to understanding the psychological
cross. The meaning for us is that salvation
and political problems of our world. For the
comes from a future orientation towards the
reasons outlined here, understanding the
reconciliation between humanity and divinity.
ugliness of the cross is central to analyzing
The event of the cross informs our
our common human identity and finding a
understanding of salvation, but is not some
path forward to prepare the way for God.
magical substitute for us. Even in the
resurrection, Jesus saves us through the
eternal message of Christ, not through the
specific events of his life.
Robert Tulip is an SCM friend in Canberra.
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HUMANITY & ENVIRONMENTAL DISASTER: GOD’S MISTAKE?
Every day as I watch the news I am
bombarded with images of death and
destruction
to
humanity
and
the
environment. Usually, the cause for this is
human action. It is therefore not surprising
that some may argue that Homo sapiens is
the most destructive species on this planet.
Some might go even further and suggest
that we are God’s greatest mistake

case we are Biological-human, Intelligenthuman and Spiritual-human.

As in God, our three natures are separate
entities, yet they are joined. We cannot be
one without the other. Moreover, since I
believe that God is perfect, by default we
must also have been created perfect. This
perfection can only be achieved if all
our parts (biological, intelligent and
If God is a
spiritual) exist in balance, where
triune God,
God,
none dominates the other.

As a biologist, I struggle with the
concept
that
humanity
is
and we are
biologically flawed. As a Christian, I
Unfortunately, we are not perfect,
struggle with the idea that we are
made in God’s
which suggests that the balance
God’s greatest mistake. Yet one
image, we also
must have been upset somewhere
cannot deny that humanity has had
along the line. According to the Bible,
must
be
triune.
a negative effect on the
our fall from grace occurred when
environment or that we have the ability to
Adam ate the famous apple and things have
completely destroy this planet. So what
not been the same since, both for humans
went wrong? How can we reconcile our
and for the rest of God’s creation. While this
Christian belief that God created us in God’s
explanation may be acceptable to most
image with the reality that is humanity?
religious people, it is not very convincing to
While I don’t think that anyone has the right
the unbeliever. So let’s examine the triune
answer I would like to share with you how I
human a bit more.
have dealt with this issue.
The biological human
My faith is based on a number of principles:
We are biological beings that are ruled by
 There is a God.
biological laws. We are made up of water
and carbon, the building stones of life. We
 God is perfect.
share 98% of DNA with other life forms
 God is the Creator of the world, the
(even more with some). We are born, we
universe, time, i.e. everything (the
breathe, we eat, we defecate, we reproduce,
process through which God did it,
we get sick, we grow old, and we die, just as
either through the Big Bang,
any other organism on this world. We also
evolution or some other means, is
fight for territory, we fight and kill to protect
not relevant).
our young or our group and we will fight to
 God created us (again the process is
obtain a mate, just as any other animal
not important, however, as a
would do.
scientist I can accept that God may
Since their beginnings, humans have
have done so through evolutionary
modified their environment to suit their
processes).
needs and to ensure their survival. This trait
 God is a triune God.
is not unique to humans. In fact, every
single plant, animal, or viral species will do
 God created humans in God’s image.
so to one degree or another. Ants and
These principles are then the basis of this
termites, for example, will build extensive
argument:
nests. Beavers will dam whole sections of
streams when they build their homes,
If God is a triune God, and we are made in
thereby changing the ecology of the stream.
God’s image, we also must be triune. In our
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Clearly, changes to the environment appear
to be part of the original blueprint.

further). Parrots and dolphins, for example,
have been found to be highly intelligent and
even to have the ability to grasp abstract
As a disturbance ecologist, I have come to
concepts, yet they do not build cities or
realise
that
our
ecosystems
are
nuclear bombs. One explanation for this
continuously
may be that, while the potential for
changing both in
Our intelligence is also
intellectual ability is present in all of
space and time. It
these animals, high intelligence was
responsible for our downfall.
is
a
natural
not a trait that needed to be
process that is driven by the interaction
developed to ensure their survival. The
between biological and physical factors.
same is not true for humans.
Usually ecological systems are very resilient
to change and an ecological balance seems
to exist. It is when this balance is disrupted
that things start to go wrong.
One example would be the introduction of a
new species to an already existing system.
As this species has not evolved in this
environment, it most likely will have no
natural predators that can control its
numbers. Moreover, the native flora and
fauna would not have developed any
defences against this new species, which
makes them vulnerable to the newcomer. If
environmental conditions are suitable, this
new species could reproduce uninhibited
and become a pest. We have numerous
examples of this here in Australia, such as
the fox, the cane toad, rabbits and weeds. In
other cases the environment changes
through disturbance (either natural or
anthropogenic) which will favour the
dominance of one species over another.
However, regardless of the nature of the
disruption, a new ecological balance is
eventually established.

We are not very well built. We are not very
strong, fast, hairy, tall, etc. Yet we have
become the most dominant species on the
planet. We are now the only species without
a predator (except other humans, of course)
and we inhabit every single environment.
This was achieved by humans having a
highly developed brain. However, our
intelligence is also responsible for our
downfall. We have built extensive cities, and
we have industry and technology which
allow us to consume excessive amounts of
resources. In a sense, our intelligence has
made it possible for us to sever our ties with
our biological nature. Consequently, we
have also severed our ties with our natural
environment.
The spiritual human

We are spiritual beings. Of all the animals,
we are the only ones that have the concept
of morality, of right and wrong. We also have
programmed in each of us the spiritual side
that yearns for
God,
that
How can we reconcile our
As biological entities, humans are
recognises beauty,
Christian belief that God
part of the ecosystem and have
that
has
created
us
in
God’s
image
with
lived in balance with their
compassion, that
the reality that is humanity?
environment. A common example
loves. It is our
of this balance between nature
spiritual side that
and humans may be observed in indigenous
tells us that we are caretakers of God’s
societies. Unfortunately, humanity in
creation.
general has lost this balanced relationship
So how do I reconcile all three sides of me?
with the environment.
I believe that God’s original design was a
The intelligent human
perfect triune human. God made us
biological, as part of the planet that we
All animals possess intelligence in one form
inhabit. God then gave us intelligence, so
or another. Humans have developed it to
that we could have choice - a choice to
the highest level among animals (though
follow
and to worship God (or not). Finally,
there is still room for humans to develop
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reconnect with our biological and spiritual
God made us spiritual beings. It is through
side. That was God’s greatest gift to us:
our spirituality that we get to know and grow
choice.
closer to God. In this perfect state, we can
live in harmony with the rest of
However, I only have to read
It is our pride in our
God’s creation. So what went
the
Old
Testament,
the
wrong?
intelligence and our
prophets, Amos, Jeremiah,

achievements that has
Isaiah, and watch the news
I believe that with intelligence
today to know that throughout
also came pride and greed.
made us
us forget who
history,
humanity has chosen
Pride and greed are the only
our creator is or what
not to follow God’s way. As a
deadly sins that we do not
our purpose is. We
share with any other species
result, we have suffered the
believe we no longer
consequences:
droughts,
(animals
experience
lust,
floods, landslides, famines,
gluttony, sloth, anger and, to a
need our biological or
pests are only some ways in
lesser degree, envy). It is our
spiritual side and, as a
which the environment has
pride in our intelligence and our
result,
we
have
severed
responded to our actions.
achievements that has made
the link between these
These environmental disasters
us forget who our creator is or
are bound to increase as a
what our purpose is. We believe
aspects of our inner
result of global warming. The
we no longer need our
selves. We are no
fact remains that we are an
biological or spiritual side and,
longer
balanced.
We
intrinsic part of nature. We
as a result, we have severed
are no longer triune.
cannot exist without it. As we
the link between these aspects
continue
to
destroy
our
natural
of our inner selves. We are no longer
environment, we destroy ourselves. If we do
balanced. We are no longer triune. We now
not change, most of humanity will perish.
destroy God’s creation in the name of
advancement, greed and power. So I return
We are facing a bleak future and sometimes
to my original question. Are we God’s
it appears inevitable that we will destroy this
biggest mistake? Are we a destructive, feral
planet. However, Christianity has given the
animal on this planet?
virtue of hope to the world. Just as Christ’s
I don’t think we are. The original design was
not flawed and no species was ever meant
to be feral, that is, destructive and
dominating. In the original design, each
species existed in equilibrium with the
Whole. It is only when the balance is
disrupted that one species may dominate
and become damaging to the environment.
That is what we humans have done through
pride and greed: we have disrupted the
ecological balance of this planet and we
have disrupted our own personal balance.
This in turn has resulted in the
environmental destruction that we now see.
Is there a solution? Ultimately, it all comes
down to choice. The same way that Adam
and Eve chose to eat the apple in the
Garden of Eden, we have the choice to

resurrection occurred when all seemed lost,
and led to the transforming work of the Holy
Spirit, so too our hope is that God again will
intervene for the sake of God’s creation. In
the meantime we as Christians should keep
in mind that Jesus had to die for
resurrection to occur. We are now
challenged to die to our greed, affluence
and opulent lifestyles, so that our planet can
be resurrected.
Karin Strehlow worships at St. John's
Lutheran Church, Perth. Her dream is to see
a closer relationship between sciences and
theology. She is a post doc at Murdoch Uni
specializing in disturbance ecology.
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ON THE SEARCH FOR UGLY
On a recent trip to the bush I rediscovered the power of nature to heal. The overwhelming beauty,
complexity and diversity drew me out of myself, away from the stressful thoughts of my mind and into a
sense of wonderment. The wild natural form offered a variety of experiences that I do not obtain from
city gardens. The act of fossicking to find treasures slowed me down and helped me to find peace.
I wanted to be able to experience this peace back in the city but there was a lack of the wild as
everything was manicured and superficial around where I live. The invitation to explore the concept of
ugly for this issue of JG gave me inspiration to go in search of things that are so ugly that they become
beautiful. I was afraid that I wouldn’t find enough in my suburb and would need to go further a field.
After one hour riding around the back streets and alleys, within 2kms of home, I found plenty of photo
opportunities. The act of searching slowed me down and I saw things I’d never seen in my suburb
before.
Trudi Bennet,
Bennet Perth WA

Transformation with Light

the evolving history of place

Transformation with time

Fascinating not boring

Movement

Better to
be UGLY
than
BORING!

…the sound of the city waterfall
gurgling beneath you feet

Hidden Spaces
…a dance of swirling colours

Confrontation
Laughter
Things that
make us
squirm: things
we miss once
they’re gone.

at the absurd.
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AS UGLY AS SIN; AS UGLY AS A WITCH
(POOR DEMEANED OLD WOMEN
WOMEN!)
A man once told me ‘I should never have
married a beautiful woman. She was a bitch
and I was never happy with her.’ Just as if
you get the best table in a restaurant,
everyone wants to share it with you, maybe?
Men do admire beautiful women, so there
might be temptation. Not so evident with
ugly women, eh?

neon advertising signs… these ugly things
are all part of our lives.
Ugly behaviour was shown on the Australian
Cruise ship recently by drunken young men.
Their behaviour, worse than ugly, resulted in
the death of a woman fellow passenger.
At sporting events, such as Soccer
and Football, alcohol fuels ugly outof-control hooliganism. Most people
totally deplore this sort of bad, ugly
behaviour.

The truly ugly person is quite
We all have a
certain standard in
rare, but ugly behaviour
our minds about
seems to be increasing.
increasing.
Beauty
and
The behaviour of many politicians
Ugliness. What makes a woman ugly? Too
could only be described as dishonest and
fat, beady eyes, hook nose, protruding
ugly, e.g. over the AWB scandal. ‘I wasn't
teeth? However, that physically ugly woman
told. I can't recall. I can't remember.’
may have a lovely nature and be warm,
generous and affectionate. That could
And let us not forget the behaviour of the
explain her husband's choice and be the
climbers on Mt. Everest who left a dying
answer to the fairly common comments
man without assistance and climbed on.
'Whatever does he see in her?’, ‘that girl has
Such behaviour as these examples goes
wasted herself on him’, or ‘I wonder
beyond merely ‘ugly’. It is despicable.
whatever she sees in him’ (or vice versa).
The truly ugly person is quite rare, but ugly
Every mother thinks her baby is the most
behaviour seems to be increasing.
beautiful baby in the world.
Sin is ugly. In my measurement, greed,
How wrong the ducklings were to shun the
selfishness,
violence,
deceit,
warUgly Duckling. They were only looking at her
mongering, ‘extraordinary rendition’, and
through ducks' eyes. She grew to be a
torture are ugly. So is child abuse, slavery,
beautiful, graceful swan.
the sex industry in Asia, drug addiction,
fundamentalist religions, one-eyed sports
When it comes to our cities, once again, ugly
fans and hoon drivers. All are ugly. The list
or beautiful is ‘in the eye of the beholder’. I
goes on. I can add over-indulged children
personally do not like the modern houses
having
tantrums,
corruption,
pokie
shaped like kids' building blocks painted tan
machines, people smuggling, poverty and
and dark grey, with curved corrugated iron
hunger, and disease.
roofs and mondo grass front yards.
Our
physical
appearance
is
Obviously, their purchasers like
The ‘Beauty Industry’
them.
immaterial to God, but
would have us all
believing that our
our ugly behaviour hurts
Few would disagree with ugliness in
appearances are ugly.
our city centres: grey, sterile-looking
and pains God.
Gullible people who
office blocks in wind-swept streets
are not freaks, just normal, are lining up for
cluttered with litter.
Botox injections, breast reductions, breast
The view of suburban backyards from the
enhancement, nose-jobs, and women in
passing trains, the tangle of overhead
America are even having their toes
electricity wires and tramlines, the garish
surgically altered so they can fit into the
latest fashion shoes.
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One of the unfair things of life seems to be
when a person who is above average in
intelligence is also tall and nice-looking.
Such people find it easier to get jobs and to
earn higher incomes. Some are very popular
until someone finds out they have a nasty
streak.

answer was ‘Yes. But God didn't love what
Hitler did.’

If you were an employer looking for a
receptionist, whom would you employ for
the front desk in your business: a handsome
person with a nice smile and even teeth, or
a person disfigured with acne or with some
physical disability ?

We should be able to see ourselves as we
are and accept ourselves with all our
imperfections as God accepts us. God sees
the beauty in everyone of us and loves us
unconditionally.

So where does God come into all this? A
child once asked ‘Did God love Hitler?’ The

Our physical appearance is immaterial to
God, but our ugly behaviour hurts and pains
God. Because God loves us, God is ready to
forgive us if we are really sorry for what we
have done and if we try to put things right.

Wendy Hebbard is an SCM Friend from
Moolap, Victoria.

Broad of shoulder, square of jaw, easy of smile; I remember only too well

Growing up Ugly.

A big city youth group was visiting our country town parish and their teenage hero was in the pulpit. The group’s older leader
beamed at him, as a proud father to a favoured child.
I was the local minister’s son. One of the only two local teenage boys in the congregation, I was
learning that the rules in church were much the same as they were outside.
At school, I was the weed. The fat kid and I were the last to be picked in the weekly sidechoosing experience of phys. ed.- guts churning as my side was picked to play as ‘skins’ and not
‘shirts’.
Now as I watched the guy in the pulpit and saw the girls’ fix their collective gaze upon him, it was apparent that the church
was playing the same game. If the world was to be saved, we needed guys that could alternate between the dais and the ruck
with ease.
I didn’t really want to go to church, but had long ago lost the battle, and saw little reason to fight it again. It felt kind of
comfortable in a way, consistent with a life on the outer.
Church was a safe-ish place to hide, but it confirmed the ways of the world. I encountered the same acne-pocked reflection that
invalidated my right to self-worth elsewhere.
Many years later I find myself in a church community amongst true friends. Occasionally others are hurt when they come close to
the pain, which still murmurs
from time to time beneath my
scars. Bigger, though, is the
notion that I am actually
lovable, and loved, whether I
deserve it or not.

Ken Maley is a father, free-lance
photographer and professional
coach in Perth.
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TERRORISM, THE UGLY AND ‘CHRISTIAN AESTHETICS’
I thus propose aesthetics as a useful but
The Bible makes no direct mention of
radical tool in conducting the kind of
terrorism. It also provides scant definitive
deeper, more reflective thinking that allows
guidance on Christian engagement with
us to approach the issue of terrorism from a
modern world polity. The Church also has a
multivalent perspective. Aesthetics does two
mixed history of engagement with the
things: it brings into relief the literal face of
aesthetic, in some sense pursuing dual
the ugly (as mediated through the senses),
(inconsistent?) policies by disavowing it as
and also provides a means of accessing the
bound up in the innate evil of the physical,
metaphorical, the semantically ugly (as
whilst simultaneously attempting to redeem
mediated
through
conceptualisation,
it through the ‘great works’ of ecclesiastical
reflection, and the supra-sensual).
painting, sculpture, music and architecture.
However, the notion of Christian aesthetics
I happened to be in the USA
has not been informed by a rich
recently at the time of the fifth
Aesthetics
tradition of debate.
anniversary of the terrorist attacks

embraces a

of 11 September 2001, and found
I start with the assertion that
paradox
in
its
own
both the public and private
humans are sensual beings.
spheres
were
infused
with
Because we are enfleshed, we
engagement with
reflection
on
the
war
on
terror.
are, arguably, primarily sensitised
the world of ideas,
Since the attacks in 2001, several
to
our
environments
and
encompassing
strands of phenomena have
encounter them through the
almost
st
antithetical
almo
appeared which give pause for
mediation of the flesh/ senses.
Various schools of thought then
positions on what
thought in relation to the ugly.
argue the point about how
it means to
First, for those caught up in the
legitimately grounded in this
immediate physicality of the
appreciate, for
innate sensuality we can remain
example, the ugly. events, it is not hard to envisage
whilst
pondering
spiritual
the material ugliness: torn and
matters. The debate over the
twisted metal, shattered glass, broken
essential humanness/ divinity of Jesus in
bodies, debris (some of which, like the
the early Church is just one, fairly dramatic,
remains dumped at Fresh Kills in New York,
example of this ‘flesh/ spirit’ dichotomy. So
still constitute a locus of heated debate).
how can we use this background to explore
These represent the obvious, proximate
the notion of the ugly, and its relevance to
experiences, and could be described as
terrorism, particularly the ‘war on terror’?
distortions of normality. At the most
One way is through aesthetics, a field I have
mundane and unemotional level, they form
spent time exploring lately in relation to
a catalogue of things which don’t ‘fit’,
(European) management theory. Despite the
aberrations of the normal state of affairs in
popular perception that aesthetics is about
the physical world we inhabit. They are ugly
the artistic and the beautiful (and therefore
because they do not conform to our suprathe abstract, arcane and ineffable),
physical ideals of order, predictability and
aesthetics is or was, in fact, principally
progress. This ugly is something you can
concerned with that which can be
point to.
experienced through the senses, and could
Then there are the gut-wrenching emotional
thus be considered a highly grounded, even
and spiritual experiences of ugliness: the
earth(l)y, discipline. So, already, aesthetics
horror of lives cut short, the overwhelming
embraces a paradox in its own engagement
sense of grief and devastation, the assault
with the world of ideas, encompassing
on morality, the frightening possibility of the
almost antithetical positions on what it
absence of meaning, and the threat of
means to appreciate, for example, the ugly.
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Some small taste of these aesthetics, this
despair and loss. I vicariously experienced a
engagement with the senses in the pursuit
tiny portion of this ugly which you cannot
of the spiritual and arcane, can be seen in
point to, but which is shorthand for the
the sacred art of India, China and other
profound experience of the human
parts of Asia, much of which is deliberately
condition: the tour guide who took me
‘ugly’
(demonic
through Ground Zero was a woman
As we grew in sophistication
faces,
skeletal
whose fire-fighter son was killed
portraits,
entering one of the towers to rescue
and consumption, we hid the
destructive gods
others, and she tells his story as
ugly to bolster the tidy and
like Kali) in order
much as her own and those of the
pretend that all was well.
to make a spiritual
thousands of others from that time
point. We used to
and place. These painful encounters
have this tradition in the West (witness the
with grief take us to a more conceptual
cult of death in the Middle Ages), but
sense of the ugly, since they force us to face
Renaissance thinking valued commerce
issues many of us find inherently
over contemplation, and Enlightenment
unpleasant, and they occupy spaces into
thinking, reason over reflection. As we grew
which we do not normally venture by choice.
in sophistication and consumption, we hid
In the West, grief is an emotion most of us
the ugly to bolster the tidy and pretend that
first meet as total strangers, and death is an
all was well. Thus Dame Edna uses
experience we strenuously quarantine until
‘niceness’ as the watchword against
life circumstances force us to digest its
disorder and ugliness, and her comedy is
bitter, now-proximate, lessons. Other
that of the double-standard as much as the
traditions avidly seek out the ugliness of
double-entendre.
death and dying and create a homeopathy
A third level of phenomena arising from the
of
mortality
through
anticipatory
terror attacks in the USA inhabits the
engagement. For example, the Tibetan Book
broader public world of rhetoric. Appeals to
of the Dead can guide the individual to
our senses conducted through the media,
undertake a lifelong series of specific, literal
and often conceived in state rooms and
and intricate imaginings of his/her own
behind other closed doors, are in danger of
death and its aftermath, which is intended
distorting the debate through the use of
in part to take away some of the sting when
‘aesthetics as cosmetics’. In an engaging,
death does finally come. It does this using
multidisciplinary text on aesthetics in
meditative techniques which harness
management, Maryann Boyle writes about
aesthetics to access powerful imagery, and
which thus unite the sensual and
the use of beauty as a smokescreen1. This
conceptual aspects of our human journey.
theory of aesthetics suggests that policy,
doctrine and any other vehicle of
state/corporate control can be hidden
behind appeals to the beautiful. One
example is the use of lovely images to
disguise the fundamental ugliness of lung
cancer, as some allege is/ was done by
tobacco companies. These ‘images’ need
not only be the physical ones of attractive
athletes and celebrities or pleasing
landscapes – they can also be
metaphorical images, such as support for
worthy causes, charitable undertakings
Carr, A. & Hancock, P. 2003, Art and
Aesthetics at Work, London: Palgrave.

1

Ground Zero, NY
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and an avowed desire to ‘better the world’,
like a national-flag meme opens the way for
which can see tainted corporations trying to
the ‘commercialisation’ of policy debate:
redeem their image from that of villains.
rather than being a true form of
When inauthentic, this is referred to as
communication, the use of
Policy,
‘spin’.
aesthetics to cover the ‘ugly’
doctrine and
permits a global trade in false,
So, in the ‘war on terror’, the US flag can,
any other
oxymoronic memes amongst
according to this analysis, be used as an
vehicle of
compliant, self-serving states.
aesthetic distracter to spin, to shift
proliferate:
the
attention away from the content of policy, state/corpora Examples
protection of homeland liberty
te control
as opposed to its appearance, and to
(by taking it away through
muddy debate. Attempts to engage with
can be
increased security measures);
the deeper issues beyond the surface
hidden
the liberation of the oppressed
images are deflected as unpatriotic acts
(by
invading sovereign nations);
behind
by the proponents, and legitimate policy
the
rapprochement
of
debates are re-cast as attacks on the appeals to the
diplomacy (by imposing
fundamental
beautiful.
univalent
world-views
values
extra-territorially); and the
represented in
bringing of offenders to
the ‘aesthetic
justice
(by
denying
object’, in this
fundamental rights to
case the Stars
captives). In other words,
and Stripes and
a world market for the
all it ‘stands
exchange
of
invalid
for’.
Painters
aesthetic objects (the ugly
like
Jasper
dressed up as the
Johns help us
beautiful) is created and
to deconstruct
Rather than
maintained by the willing
these
participation of actors who
packages: when we see his being a true
sustain their disbelief in the thing signified
painting of the US flag, ‘Flag’
form of
by only ever arguing about the sign. Flag
(1954), up close, we realise communica
replaces debate.
what a concocted, aesthetic
tion, the
What is a Christian response? It is certainly
object it truly is. In some ways,
use
of
not my purpose here to argue the merits or
European semiotics resembles
aesthetics
aesthetics
some of these aesthetic
demerits of a given position on the war on
techniques applied to language
terror. We could argue that such matters of
to cover
and
critical
theory.
The
conscience are left to the individual.
the ‘ugly’
ugly’
distinction between sign and
However, having at least raised the
permits
a
signified is dramatised in
possibility that the ugly of terrorism has
aesthetic
objects
like global trade multiple facets, and that it might be more
Hockney’s paintings which
profoundly viewed through the lens of
in false,
include intrinsic (in-painted)
oxymoroni aesthetics, I do not think a Christian should
frames, or the films of Alfred
hesitate to engage a bit more deeply with
c
memes
Hitchcock in which a curtain
this debate.
amongst
rises and falls to indicate that
David Pearson has recently returned to
the film is itself an artifice2.
compliant,
Australia after a year on exchange in
selfIt can be argued then that the
self-serving Denmark and then travelling the world. He
reification of aesthetic objects
heads for London in 2007 with his
states.
states.
completed MBA and a suitcase of hope.
2

Ibid.
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COULD A PROPHETIC VOICE TRANSFORM THE UGLY?
A friend informed me of a conversation he
had recently in which the other person
argued that Christians were not to be
concerned with ethical issues (global issues
such as war, poverty, injustice) but rather
personal morality (the behaviour of an
individual). It makes far more sense to me
that Christians should be especially
concerned about ethical issues and in
regards to personal morality, ‘remove the
log from their own eye’. In our contemporary
setting, with widespread ecological, racial,
social, and economic injustice, or ugliness,
it is vital that the Church take up a concern

for ethical and justice issues. As the world
faces rapid climate change, erosion, floods,
desertification and agricultural shortages,
humanity’s poorest seem to reap the
terrifying
consequences.
As
large
corporations ‘progress’ with wealth and
productivity it is the people at grass roots
who do not to see any of this productivity
who pay the price. The onus cannot lie
solely on multinational companies, for it is
through the consuming individual that such
a company maintains existence. It is
imperative then in the face of the present
ecological crisis and violation of human

PORSEA EXPOSURE – INDORAYON PULP MILL AND
AND THE COMMUNITY
The area of Porsea, as seen out the blurry window of a rickety van, is characterised by wide
expanses of rice fields crossed with often-inundated dirt roads. The families and villagers that we
met there were obviously not wealthy, although they were generous to a fault. The feelings and
stories they shared about their struggle against a large pulp mill factory were not only heart
breaking, but irrevocably link human rights with environmental justice.
The PT Inti Indorayon Utama mill (now
TPL) is a pulp (and previously rayon)
factory, located close to Porsea and Lake
Toba – one of the largest fresh water
reservoirs in South East Asia. The factory
has been operating for approximately 20
years, and the local communities have
been fighting for almost that long. The
mill was begun under Suharto. As a
result of his fall, and massive protests,
production was stopped for four years.
However, in 2002 the government under
Megawati gave permission to reopen.
This re-ignited community action,
resulting
in
police
violence,
imprisonments and killings.
But it’s just another factory, what’s the big deal? What the villagers shared with us was about
their right to land and in particular to their ancestral land. In the local Batak culture, land is
equated with life. The land the factory stands on was taken from locals who are descended from
Batak kings. Beyond this, Indorayan releases many pollutants into the surrounding air and water.
Scientific evidence has shown this has caused many health problems (skin diseases, respiratory
illnesses, damage to nervous systems). The villagers spoke of constantly shrinking rice harvests,
acid rain, animals and fish dying and landslides as a result of land clearing. The people rely on
the land for their survival, and so this damage to the land is damage to their own existence, their
own body.
Their situation is ugly – needless, unjust, oppressive - but not unique. Similar situations exist
across Australia, where the environmental rights of marginalised communities disappear under
economic pressure. We are complicit in this, not only when we do nothing to challenge it, but also
because these injustices exist to support our lifestyle. The pulp factory described exists to supply
the overwhelming Western demand (ours) for paper products.
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rights that a prophetic voice be heard.

To name ourselves as ‘Christian’ should
involve a continual re-examination of the life
of Christ. In the incarnation God entered all
matter. Salvation is offered to the entire
created world; salvation is not humancentred but ‘includes nature and the
cosmos’.5 It is the incarnation that calls the
Church to action, to be a role model.

The Porsea example highlights the
inextricable connection between humanity
and the ecological world. Within affluent
western societies we have misplaced this
ancient connection with the land and
replaced
it
with
temporal,
‘quick’
satisfaction. Products tend to be obsolete:
cheaper, but more frequently
The Church must change its
purchased. The planet has
attitude to become counter-cultural
It is imperative in
become a commodity to be
in its thinking and honour God in
the face of the
tossed about in a sea of
its praxis. The church is to ‘develop
3
present
ecological
economics and exploitation. Not
a spirituality’ which ‘values
creation as gift of God’.6 This
only has the connectedness with crisis and violation
nature been lost, but also the
spirituality sees the call of human
of human rights
stewardship of creation as respect
connection between human and
that a prophetic
for and wise use of it, therefore
human. Poverty, discrimination,
voice be heard.
working at healing a broken
violence, silencing and ecological
creation rather than diminishing it.
disaster are evidence that
By living more simply the Church will be a
humanity has forgotten who its ‘neighbour’
role model of responsible consumption, and
is. Our oppressive treatment of the natural
lessen its participation in the present
world continues to widen the gap between
environmental and trade injustices.
rich and poor, us and them. This injustice
occurs when industrialised countries 'lessen
Amidst the ugliness of ecological injustice,
their own ecological problems' by using
human
rights
violations,
and
'developing' countries as rubbish dumps.4
commodification, God stands with the
This is clearly evident in the Indorayon case,
oppressed proclaiming justice. When society
where industrialised companies pass on
seems to perpetuate an attitude of
ecological burdens to 'developing' countries.
complacency
and
ignorance
toward
In this current ecological climate it is
ecological catastrophe, the Church is to be
imperative that a prophetic voice is heard,
ringing its bells demanding the world listen
otherwise reality will be perpetuated in its
to the God of Justice, so that in some way
current mode of operation.
the kingdom of God may be glimpsed in the
The
Church’s
silence
throughout
Christendom on issues of justice and its
participation in oppression has left a stigma
in the contemporary worldview. The word
‘Church’ is usually associated with injustice,
oppression, slavery and irrelevance.

here and now, whilst at the same time
installing a hope for future generations who
will inherit this earth.

The challenge: how do we speak out of this
silence proclaiming an alternative way to a
violent and noisy world?

Hannah Angus (Sydney) and Jazz Dron
(Canberra) were appointed together in
August as Human Rights and Advocacy
Officers for the ASCM, a new position
created at the July General Committee
meeting.

3

Berry, T ‘Christianity’s role in the Earth project’ in
Christianity and Ecology: Seeking the Well-Being of
Earth and Humans, ed. Hessel, D.T. and Reuther,
R.R. 2000, Harvard University Press: USA, p.131
Dorr, D. 1991, The Social Justice Agenda: Justice,
Ecology, Power and the Church, Collins Dove:
Melbourne, Australia, p.31
4

Lorenzen, T. 1993, Resurrection, Discipleship,
Justice: Affirming the Resurrection of Jesus Today,
Smyth and Helwys Publishing: Georgia, p.110.
6 Dorr op.cit. p.123.
5
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REFLECTING ON EMPIRE
From July 31 to August 9 this year, a WSCF Inter-Regional Program on the theme of Empire was held in
Nairobi, Kenya. This program brought together 22 participants from 19 different countries for the
purpose of critical analysis, theological reflection and action planning on this topic. Eloise Wright
attended as an Asia-Pacific delegate, along with Freddy Pandiangan from GKMI (Indonesia).

who were less comfortable using it.
The most significant effect the Empire
However, of the network of relationships
program had for me personally was that I
between the individuals who made up the
was enabled to position myself, and my
community, none were founded on the
communities,
exploitation of one by another.
much
more
clearly in relation
As a student, the intellectual aspect of
to other people
the community was important to me.
and the world.
As
an individual attempting to analyse
The foundation
the
structures and ideologies that form
for doing this was
part
of imperial power, I am always
the small and
very conscious of the limitations of my
transitory
own knowledge and ability. There are
community that
so many parts of the world and
was
formed
branches of knowledge that I know so
among
the
little about, I am very hesitant to build
participants
in
Eloise
(right)
learning
dance
from
Sunita
any overarching structures to explain
the program. To
global phenomena I do not really
give you some
understand.
In this community, however, I
idea of how and why this program impacted
was
able
to
rely on the knowledge and
me, I need to try and give you a window into
experiences
of
other members of the
some aspects of this community and our
community.
The
breadth
of experience that
thinking about manifestations of and
was represented at the program means that
resistance to Empire.
I have more faith in our conclusions than I
would in any I reached on my own. I found
The first and most basic characteristic of
the opportunity to do this as a part of such a
the community, which enabled us to make
diverse group very liberating, as it increased
space for resistance to Empire, was its
my confidence in our collective ability to
egalitarian structure. In a global system built
identify and unmask the structure and
on unjust power structures, relationships
ideology of Empire on a global scale. As well
that do not structure themselves in this way
as input sessions from guest speakers,
both expose the injustice and develop an
each region contributed a presentation and
alternative. I thought that this community
discussion session on the impact of Empire
achieved this to a remarkable degree. I have
in their contexts. This meant that, as a
rarely felt so sure that each member of the
group, we were able to share intellectual
community was valued by the other
resources to enrich our
members. I have rarely felt so
critical analysis. I found
free to speak up, in the
this
experience
of
assurance that my contribution
cooperative learning very
would be valued and heard. We
valuable, because it
were not able to avoid all of the
facilitated
an
negative impact of the global
atmosphere much more
system of domination, for
conducive to sharing
instance, the use of English
different viewpoints than
inevitably disadvantaged those
Meeting hosts at Utooni
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plan contributed to ‘act.’ Exposures were
both ‘see’ and ‘act.’ Two of the bible studies
that stood out for me were
readings of Luke 8:26-39
The bible studies and
(healing of a demoniac),
worship that we did each
and Revelation 18 in the
day helped us frame and
context of Empire. We
focus the process of
talked
about
the
reflection, and build the
significance of the region
community
where
that
of the Gerasenes, where a
could take place. The
rebellion against Rome
worship sessions run by the
had
been
brutally
regions
gave
us
an
suppressed. The madman,
Building sand dam at Kola
opportunity to experience
living among the graves of
some different styles of
those destroyed by Empire, has the tool of
worship, including Orthodox choral music
this oppression, a Roman Legion, in his
and silences in the Quaker tradition. Singing
head. I found the interpretation of his
(and dancing) together also contributed to
madness as the internalising of the
the unity of the community. I felt the Bible
brokennesses of his society very powerful.
Studies enabled us to orient ourselves as a
In the discussion group, one of the other
community in a way that drew together
participants suggested that an example of
many of the disparate threads of the
people who self-destructively embody the
discussions. The see - judge - act framework
fractures in the world today is the suicide
we used during the whole program was first
bomber, which I found suggestive. Reading
outlined in the introductory bible study. The
Revelation 18 as a message to people living
bible studies helped us to ‘judge,’ while the
entangled in Empire was also very powerful
critical analysis was ‘see’ and the action
for me: ‘Come out of [Babylon], my people,
so that you do not take
WSCF Definition of Empire
part in her sins, and so
that you do not share in
Drafted by the World Student Christian Federation Inter-Regional Program
‘Empire, Christians and Basilea’, Nairobi, Kenya, 31 July - 9 August 2006.
her
plagues.’
The
We understand Empire to be the coherence of economic, cultural, political,
interaction of our faith
religious and military powers that constitute a global system of domination.
and our conversations
Empire:
developed over the

Manifests in local, regional and global systems of exploitation and
course of the program.
domination.
The
opportunity
to

Operates on the logic underlying over-production, materialism, competition,
individualism, mass-consumerism, violence and coercion.
explicitly allow faith and

Includes human and economic relationships that stratify societies through
analysis to inform each
unjust concentrations of wealth and power in the hands of the few at the
other
was
very
expense of the many.
encouraging
for
me,
as I

Is implemented through the neo-liberal economic model and promoted by
powerful nations as the motivation, the process and the goal of all
am rarely able to do this
intelligent and rational human behaviour.
in a formal setting. I also

Contributes to the supercession of national sovereignty in order to benefit
valued the sense of
the most powerful individuals, nations and organisations.

Denies the right of peoples to utilise resources within their environment and
being part of an ongoing
their right to determine their social, political and economic destinies.
ecumenical process of

Controls and subverts education and the media in its interests.
engaging faith with the

Relies on exploitation of Creation and the violation of workers’ rights and
issues
of
the
other human rights.

Exploits gender inequality and promotes gender-based violence particularly
contemporary world.
my university setting. We produced a
definition of Empire and a global action plan
(below and following page)




toward already marginalised women by reinforcing systems of patriarchy.
Works through a system of hierarchy, exclusion and ranking that
marginalizes young people and robs them of their future.
Imposes cultural hegemony in order to extend its influence.

Finally, the geographical
and cultural diversity of
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the participants meant that we as a
is like an addiction; for people who have no
community were able to learn from each
power and do not benefit at all, Empire is
other and support
experienced as something like
each other in an
trauma; and for people in the
For people who have a
interesting way. The
middle, like me, who benefit
relatively large degree of
global
reach
was
materially but have little control
power and so benefit
especially important
within
the
system,
Empire
materially to a high degree,
because one of the
manifests in ways analogous to
characteristics
of
depression. I found this helpful
Empire is like an addiction;
Empire we identified is
because it expresses some of the
for people who have no
that it, too, claims to
dynamics of my relationship to
power and do not benefit at Empire very well. While I can see
be universal. Effective
all, Empire is experienced as
resistance to it must
clearly many of the problems that
also, therefore, across
Empire causes in the world, I
something like trauma; and
cultural and political
struggle to believe that it is
for people in the middle,
boundaries. It was
possible to do anything about it
like me, who benefit
good for us to learn
except in the smallest ways.
materially but have little
about
the
Sharing community with people
manifestations
of
from the ‘global South,’ who are
control within the system,
Empire in different
less likely to struggle in this way,
Empire manifests in ways
contexts because it
was very encouraging for me. The
analogous to depression.
helped us visualise a
clarity of vision shared by those
community
of
delegates and by the youth and
resistance that, being on a global scale, can
community groups we met on exposures to
meet Empire on its own ground. It also
Korogocho and Kibera (two of Nairobi’s
helped us to see Empire as a whole rather
largest slums) was very striking.
than being excessively focussed on the
Not long after I got back, many of the issues
shape it presents in our immediate
we discussed erupted into Australian public
environments. For example, the North
life when many church-based charities
American presentation focussed on people
refused to implement certain government
who, while living in the centre of Empire,
policies relating to the unemployed. Firstly,
exist on the poverty line and constantly
it unmasked the role
struggle to make ends meet. One
that Empire and its
of the Africa-region delegates
agents expect NGOs to
commented after this that she
play. They (we) are a
had not realised that people in
safety net, picking up
the U.S. were affected in this way
the pieces of people
- that there were in fact poor
that
the
Empire
people in that country. Since she
margnialises,
protecting
had encountered the USA
the government from
presented in her context as a
the
worst
human
wealthy nation oppressing the
Delegates
visiting
Miss
Koch
initiative
consequences
of
its
own
poorer nations, the oppression
policies.
Furthermore,
which exists within the USA was obscured.
we are expected to do this while keeping our
The different places from which we each
eyes closed to the structures and policies
view Empire also helped us to support each
which cause the problems in the first place.
other. One set of metaphors that I found
One of the things I appreciated about the
very helpful was the psychological model of
Empire program was that it was a deliberate
the impact of Empire. For people who have
attempt to resist this position of complicity,
a relatively large degree of power and so
where the Empire would like to put us.
benefit materially to a high degree, Empire
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Secondly,
this
furore
highlights the struggle that
Christians,
both
individually
and
corporately, face in living
within Empire. In our
society, most Churches
have willingly lived in a
relationship
of
compromise with the
authorities in order to
have access to resources
which we can use to obey
the social imperatives of
the gospel. Just recently, a
number of these groups
seem to have reached a
point where the principles
of the same gospel
require them to reexamine the value of the
compromise. Can we
continue to meet the
demands
of
Caesar
without
fatally
compromising
our
identity? On the other
hand, would the loss of
funding mean effectively
abandoning people who
have no other place to go?
How do we disentangle
ourselves from this mess?
The
Empire
program
showed me glimpses of
how we might begin, and
the global action plan
produced
gave
a
framework
for
that
beginning.

WSCF International Solidarity Plan
We, the participants of the WSCF Inter-Regional Program ‘Empire, Christians
and Basilea’, believe that we live under a global system of domination that
constitutes an Empire. We believe that the Empire’s political, economic and
military powers are used to subjugate the many for the profit of the few. We
believe that naming the powers that control our world is the first step in being
liberated from the Empire’s ideological captivity. The next steps are unmasking
and engaging the Empire and creating alternatives.
Raising awareness of the Empire means we must name how it exercises control
in different contexts. We must learn to see through the ideological veils that
keep us unaware and recognise our responsibilities as agents of personal and
institutional change.
Accepting these responsibilities, we must use our imagination and draw on the
prophetic tradition to see our world with new eyes. We believe we must build
relationships based on justice in local communities and amongst nations. We
declare that the Basilea of God, in the form of egalitarian social and economic
relationships, is our alternative to Empire.
In our discussions and actions regarding Empire we propose the following:
National/ Local Movements are encouraged to:
 Organise events to promote awareness of Empire and to create spaces of
resistance to Empire for people inside and outside the movement.
 Study the issue of Empire from a contextual, Biblical and theological
perspective.
 Mobilise local branches to recognise and respond to the manifestations of
Empire in their local contexts.
 Promote and engage in community-based initiatives within their localities as
a way to create alternatives to Empire.
 Build alliances with churches and other local groups that work to respond to
Empire.
WSCF Regions are encouraged to:
 Reformulate the definition of Empire to reflect the specific context of the
region.
 Select an aspect of Empire which particularly affects the region and work
extensively around that issue in order to build awareness, seek solidarity
and promote action.
 Initiate contextual Biblical and theological reflection on Empire.
 Compile stories of resistance and alternatives to Empire from the region.
 Create regional programs to promote awareness of Empire.
 Support local and national movements in their efforts to promote
awareness, create programs and organise resistance to Empire.
- Establish relationships and seek to influences organisations (religious,
social, economic, political and cultural) that make decisions that affect
people’s lives.
The global Federation is encouraged to:
 Realise that building communities of Christian students who can recognise
the Empire is a form of resistance to it. WSCF should therefore promote
movement building in regions where the Federation is less visible.
 Support regional offices to organise programs and events for the national
and local levels to resist Empire, taking into account the contextual realities.
 Provide resources for global and multi-regional theological and Biblical
studies to resist Empire.

Eloise Wright is in her
third year of a combined B
Arts/B
Asian
Studies
(Chinese) degree at ANU
in Canberra, and will be
spending
2007
on
exchange in China.

 Create inter-regional initiatives across the political, religious, class and
cultural boundaries that are imposed by Empire, while honouring cultural
differences.
 Share information about regional efforts to resist Empire.
 Contribute the student perspective to broader ecumenical efforts to resist
Empire.
 Strengthen the Federation’s role with the United Nations and its agencies to
raise awareness and take action on decisions that create and reinforce
Empire. Open channels for the regions and the national movements to
engage with the United Nations and its agencies.
 Make alliances with global social and peoples’ movements in creating
alternatives to Empire.
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WSCFWSCF-AP HUMAN RIGHTS WORKSHOP
The WSCF-AP Human Rights Workshop was
held from 3-10 September in Parapat, North
Sumatra, Indonesia. It brought together
participants from across the region, to
discuss issues of human rights, the way
they effect our individual countries and ways
in which participants could be, or already
are, involved in our work as part of WSCF or
as ASCM.
How can I begin to describe such a
tumultuous experience? The workshop itself
began with a day of Indonesian
presentations, and I am sorry to say that
unfortunately my ‘aduh! Makan ini pedas
sekali’ (wow, this food is hot) speaking level
was not up to a discussion about the effect
of neo-liberal policy on the Asia-Pacific
region.
However,
despite
this
incomprehensible beginning, the workshop
was profoundly educative, challenging, and
change making.
The first (‘ecumenical English’) conversation
I had began deceptively with ‘hello, how did
you sleep?’ but was
quickly followed by ‘Do
you think Australia
really has a place in
the Asia-Pacific?’ Well
that was a wake-up
question, but what
followed
was
an
amazing sharing of
national identities, and
an understanding of
how all our identities
are manifold, complex and flexible.
However, the experience that left the
deepest impression on me was during
exposure. We stayed with a community who
have been severely environmentally and
socially affected by a local pulp plant (for a
summary of their situation see the article by
Jasmine and I, pp.14-15). We listened to the
local people share their experiences, hopes
and sorrows. The local pastor with whom we
were staying showed a small film he had
made about the protests and people who
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had died. The desolation and powerlessness
I felt were overwhelming, and I could not
stop tears from falling.
One of the older women said to me, ‘Why
are you crying? Don’t cry. This is old history,
it happened long ago.’ My tears were not for
the past, but rather for the injustices of the
past that carry into our present, for the
futility and the ugliness of the world, for the
change we so desperately seek which can
seem so out of reach.
The morning after this intense experience,
our host sat down in front of me and began,
emotionally, to speak. She said that my
tears had made her realise that she is not
alone in her fight; that all around the world
perhaps, people felt their pain and upheld
them, directly and indirectly, through similar
struggles. (She began to cry). And that
perhaps what they had was still worth
fighting for, not giving up their struggle, not
losing hope.
I was overwhelmed by her
strength, compassion and
commitment. A mother of
two,
she
spent
approximately two years in
jail at the same time as her
husband as a result of
protesting,
whilst
her
children lived with family.
She has seen friends from
the protests brutally injured,
others killed, been trampled
on and then ignored by the government, and
yet has the strength to say they will continue
the fight. She was an inspiration.
These experiences brought many emotions:
joy and amazement at the strength and
beauty of people; despair at the
overwhelming facts of life, so horrific,
unstable, fear-inducing for so many in our
region; guilt for the blind complacency that
our life can sometimes bring; inspiration,
with the means to change and the dreams
of an existence we can aspire to; but most
of all, love.
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Love of friends, known and unknown,
understood and confused, with our diverse
backgrounds that collided for a moment in
space to share a dream of
betterment, a cry for
change, a passion for
freedoms.
Love
of
difference, the diverse
realities that are the
potential of the human
race, so many families,
languages,
dreams,
sorrows, struggles, songs,
frowns and smiles…
One of the memories that
will continue to inspire me is of our ‘everynight solidarity night’. After the first day of
information over-load, discussion, sharing,
coffee and rice, people gravitated to a
common area to sit and chat. The chat soon
became song requests, and then a festival
of singing and (occasionally) dancing. I
remember listening to Myo Tun, a
representative of Myanmar who did not
speak much during the day, but when
pressed sang us a song in his own
language. He said, ‘This song is called
Broken Heart’, and then began to sing.
Everyone in the room sat silent and

transfixed by the sound of his voice and the
guitar. Not understanding what he sang, we
nonetheless shared a moment of unity in
appreciation of the beauty
in another. The motivation
for human rights begins
when we see all people as
equal in dignity, as from
that stems our desire for
equality and justice.
Throughout the workshop,
I was increasingly made
aware of the blessings we
have in our Australian life.
Criticisms of government,
law and law enforcement can be made. We
can act. We can speak out. We have these
freedoms, these choices and this life.
Therefore examine the impact your actions
have, speak up about injustice and call for
change.
Hannah Angus is studying Arts at both U
Sydney and UTS, majoring in international
studies.
If you would like to know more about the workshop,
human rights or have any suggestions for the work of
ASCM
in
human
rights,
please
contact
hannahangus.at.gmail.com

‘I WAS A STRANGER…’
I had never been to Eastern Europe before,
so when I found the email in my inbox
asking me to attend the ‘Homelessness’
conference in Romania organised by WSCFEurope I jumped up. Now jumping up alone
doesn’t help. There are some people who
need a visa to go anywhere except home. I
am one of them. On one hand, I enjoy it
because this adds colours to my passport,
which is exciting. As I look into my passport
the colours, designs of stamps from
different countries inspire me. On the other
hand it is not very nice because the pages
of your passport run out too quickly.

the city. The city gives a very different
picture to other European cities. Houses are
very different, particularly to those of the
western European. Bucharest to my mind is
a place I always imagined where the CIA and
KGB were encountered in that cold war era.
When I arrived there was no such action,
but a lot work going on all over, surely
motivated by a desire to improve the
infrastructure. There is a clock in the city
centre which is counting down to the date of
Romania joining the EU and certainly there
is lot of enthusiasm and excitement
amongst people about it.

Anyway, with excitement and thrill I arrived
into Bucharest on 3 May. Bogdan Popescu,
the theology coordinator of WSCF-Europe,
met me at the airport and drove me through

The same night I caught train to ClujNapoca. The train set out around midnight
and reached Cluj early morning. When I
arrived at the conference venue everyone
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was sleeping. I was amazed and refreshed
by the serenity of the venue. It is right on a
lake with hills and valleys in the distance.
The soothing beauty took away all the
tiredness I had from a three hours of flight
and seven hours of overnight train ride.

the government to integrate refugees, most
of whom come from Islamic countries like
Afghanistan and Iraq, into Romanian
society.
Romania has also has its underprivileged
community, which is Roma or gypsies. I
learnt an interesting story that the gypsies
came from India. I always knew that the
Gypsies, nomadic tribes (say Aryans), went
from Europe to India. I did not know there
was nomadic people from India too who
went in the other direction.

The conference began with ice breaking and
orientation games, which were very
interesting. The participants arranged
themselves according to the places they call
home. Everybody seemed to enjoy the ice
breaking so much that the facilitator had to
struggle to get their
Stephanie Roth, a Swiss
attention. They were
activist now living in Romania,
chatting too much! Then
talked about Rosia Montana,
for the next six days the
an area of the Apuseni
chat went on. Every day
Mountains in Transylvania
started with morning
where a Canadian company
worship. The worships
plans to build an enormous
varied in style and
open-cut
goldmine.
The
approach
from
project
requires
the
protestant
morning
SCMers sawing timbers for Habitat house
destruction of several villages
worship to orthodox
located in the two valleys:
ones. A true ecumenical diversity!
880 dwellings will be demolished and more
The talks were intriguing because there
than 2000 people relocated, many against
were new things to learn everyday, every
their will. Stephanie Roth, with support of a
moment, as the resource persons and
Romanian NGO, is fighting to preserve the
students came from a diverse range of
unique cultural and environmental heritage
cultures and backgrounds, from Russia,
of the area and to stop the project, which is
Belarus, Bulgaria, Romania, Poland to
supported by the Romanian government
Norway, Sweden and Finland and the list
itself.
goes on up to Bangladesh (me!). The beauty
Csaba Orova, an ecumenical theologian
of WSCF! The lectures were diverse too.
from Hungary talked about history of the
Augustus Jones, who is
ecumenical movement.
from US and now working
The Orthodox Church is working Bogdan Popescu, a
for Habitat for Humanity
Ecumenical
to promote having babies, as well Bossey
International, told us there
School
veteran,
told the
as seeking solutions for the
are one million people living
stories of the WCC
in Habitat houses worldwide
shelter of the large number of
general assembly which
and a new house is built
orphans created by past
was held in Porto
every 24 minutes by the
Allegre, Brazil earlier this
Romanian
social
policies.
organisation. It is an
year.
Hannah
ecumenical organisation working worldwide
Tervanotko,
WSCFEurope
regional
to alleviate poverty in housing.
secretary, gave an idea about the
Father Ionut Tutea, from a Romanian
ecumenical works and projects that WSCFOrganisation called ARCA (Arch), talked
Europe region is involved with.
about refugees in Romania and in Europe in
The most interesting of all the talks was by
general and how his organisation from the
an Orthodox priest, Father Tanase Nicholae,
Romanian Orthodox Church is working with
who founded an organisation called Pro-vita
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in Romania. He contended that very high
a future house. We worked hard, sweated
abortion rate in the Romania was
under the open sky and next to a very lively
impoverishing the country and the same all
river. There was barbecue after the work to
over Europe. He also spoke of how the
share with members of low-income families.
Orthodox Church is
The closing day of the conference
working to promote
was small group work and it was an
having babies, as
opportunity where groups brought
well as seeking
all their knowledge and experience
solutions for the
to share how I could be related to
shelter of the large
each participant’s own local
number of orphans
context and how to draw up an
created by past
action plan. Everything comes to an
Romanian social
end but six days of conference
policies. He seems
SCMers constructing a Habitat house
seemed to have passed too
to have been very
quickly. The conference provided
intrigued by a back issue of Movement with
an in-depth knowledge about aspects of
the cover story ‘women in the church’!
homelessness in Europe and other part of
Anyway, it was not just all talk. This may give
the world ranging from refugees to the poor,
a wrong impression. There was delicious
and those oppressed and disposed by the
Romanian food - with no chilli! How is
greedy
capitalist
There are one million
that possible? Well it is spicy but not
structure. Working with
hot. I was missing chilli after 4 days of people living in Habitat
Habitat or expressing
being without chilli. So I went and houses worldwide and a solidarity with people of
asked for chilli at the restaurant. They
Rosia Montana is a just
new house is built
did not even know what chilli was!!
an instance of how we
every 24 minutes by
How sweet is that? There was
could join the bigger
excursion to salt mine, a visit to the
fight
against
the organisation
Magyar village and walks around the
homelessness
and
old quarter of the town, a film night and
poverty housing.
drinking beer with friends from 10 different
In Romania we were challenged to
countries at the same time at an authentic
recognise that we are all responsible for a
Romanian pub. There was also cultural
big fight to alleviate homelessness as we
night where we learnt Russian dance,
read in Mathew 25.35 ‘For I was hungry and
listened to Polish poetry, participated in a
you gave me something to eat, I was thirsty
Hungarian quiz, sang Norwegian and
and you gave me something to drink, I was a
Bengali songs and stayed up for late night
stranger and you invited me in.’ In the end I
hang outs.
stayed for only 6 days in Romania but the
We also went to work with Habitat. We
extraordinary hospitality and friendship that
visited the houses that they had built for
I received from Romanian people and WSCF
low-income families
friends will stay in me forever.
in
the
previous
years. After having a
John Probhudan Biswas (SCM
look at the already
Bangladesh) is currently living
built houses some of
in Manchester UK, with his wife
us went to dig a hole
Edwina Hunter (SCM NSW) and
for water storage
their son Jude, working as a
and rest of us
chaplain
to
International
assembled wooden
Students.
frames which will be
the walls and floor of
John on a Transylvanian street
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MEMORIES…
MY LONG AND GREATLY VALUED ASSOCIATION WITH THE ASCM
As I get older and think back over my life I realize what a big part the Movement has played in it. I have
at the suggestion of my grandchildren written down a few things they have asked as my early life was
different from what they have experienced. I wrote something about my association with ASCM and I
thought you might like to read it. I have not mentioned names as they are too numerous and I would not
like to omit anyone. From Bishops and church dignitaries and academics to ordinary Christians like us
they have all contributed and valued the experience.
Noelleen Ward

I have been a member of the ASCM for over
60 years. I first came into contact at school
in Sri Lanka. It was an Anglican Church
Missionary Society School. It was
established by missionaries who had been
teachers at Cheltenham Ladies College in
England. They called the school CMS Ladies
College.
When I was a pupil there before
and during the war the school
was staffed by women who came
from Britain, Australian and New
Zealand, where they had been
influenced by the SCM.
D.T. Niles, a Tamil Methodist
minister and a leader in the
WSCF, was a friend of the
principal and a frequent speaker
and visitor to the school.

members and I was welcomed and joined
and have been a member ever since.

I can’t express adequately what I owe to the
ASCM. It opened up the possibilities of living
as a Christian in the University and the
World, Bible Study, Doctrine, how we relate
to others and how we act on our
faith. I became more informed and
I can’t express
aware of the need to try to
adequately what I
understand what was happening
owe to the ASCM. politically and in Society. Ex-Service
students were good leaders and a
It opened up the
great influence. Their experience
possibilities of
and maturity were valuable and
living as a
made them effective leaders and
Christian in the
we realized the need to speak out
University and the and witness on matters of justice,
peace, the plight of Aborigines and
World, Bible
students
who
migrated
as
Study, Doctrine,
displaced person from Europe.

The ecumenical attitude of these
how we relate to
One action I remember well. We
adults was obvious to us. We others and how we
helped a group of Aborigines dig a
were encouraged to explore our
well when the Council, in an
act
on
our
faith.
faith and discuss freely with
attempt to remove them, cut off
fellow students who were Buddhist, Hindu
their water. The publicity generated by our
or Muslim as well as Christian. Some senior
action caused the Council to restore water
pupils became Christian during my time at
to the community.
school.
We were fortunate that the leadership of the
We had a beautiful chapel where we
Movement who had benefited from contact
worshipped every day. We had bible study
with the ASCM were more than willing to act
and for the Anglicans church history and
as mentors, care for us, guide us, give
doctrine. This was open on a voluntary basis
advice, and encourage us to study, think,
for non-Anglicans and non-Christians.
strengthen our faith and act. Motions were
When I left school I migrated to Australia
passed at National Conference calling
with my parents and sister, and I began to
attention to injustices. One on the nature of
study at the University of WA in Perth. On my
National Service was quoted and discussed
first day two students spoke to me and
in Federal Parliament.
asked if I needed any help. I didn’t think I
The fellowship and friendship we
did but I did ask about the SCM. They were
experienced enriched ourlives. We met older
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Christians in the Church and Academic
World. We learned from each other to be
and think ecumenically and while we
followed our own traditions we came to
appreciate and understand other ways of
worship. We trusted each other, we learned
to share and to regret that we could not
take communion together.
Attendance at several State and National
Conferences helped to reinforce and
strengthen our faith, build friendships and
commitment to the SCM, but perhaps the
most important lesson I learnt was
commitment to the Church.
This has stayed with me over the years and
in spite of disappointment and even anger
because the Church has sometimes
seemed so uncaring about political and
social injustice I have remained a member.
It is my spiritual home and while it has not

replaced the SCM, the SCM has kept me in
the church.
Since I left university I was involved in
schools SCM as a teacher, heading study
groups at school and taking students away
with others on camps.
But Melbourne Senior Branch has been for
me a great source of friendship and
fellowship. A group of people who have
shared supporting each other over the years
and helped to keep me focused. Some of
us, Harry and I for example, found partners
in the SCM and life together has been
enriched by common aims, concerns and
projects. I think of many happy weekends
when I helped as unskilled labour in the
building of Chum Creek.
I hope the Movement will continue, gain
strength and purpose, and give to future
generations what it has given to me.

FRIENDSHIP THROUGH ASCM
I was contacted by SCM Friend Judith
Judith Anketell in August, as she was thrilled to hear that SCM was
active at Murdoch Uni, near to where she now lives. Judith shared some of her memories of ASCM with
me over the phone. She graciously agreed to write them down to share with the wider SCM community,
as they struck me as a wonderful story of how ASCM has been influencing lives over many decades. Ed.

Many years ago, in fact in 1947, I was a
student at UWA. I joined the ASCM and had
some very happy times at the conferences,
meetings, camps and services. In that year
one of our members returned from Europe
where he visited several universities. He
addressed a meeting where he told us he
was particularly concerned about German
students who he said were depressed, felt
hopeless and could not envisage their
future. This was because World War II had
been fought and lost, there was little food,
the cities were bombed and the outlook
seemed bleak. The ASCM member thought
that contact with the outside world would
help them and to this end had compiled a
list of names. He suggested we choose a
name and write to that person. This I did,
the name being Manfred Wendt, law
student, aged 22.

My first letter explained that I did not know
German so would have to write in English.
He responded with a grateful and gracious
letter in English. My family sent food parcels
and I continued to write. His letters were
interesting and beautifully illustrated with
his own drawings. He sent photos of himself
and hoped we would meet one day. In 1950
that day came when I was in Britain and the
Wendt family invited me to come to
Hamburg. This I did and was met at the
station by Manfred clicking his heels,
bowing and presenting me with a bunch of
flowers. Most un-Australian!
Meeting his parents and sister was exciting
and I learnt much about them. Manfred had
been in Hitler’s elite military unit, the SS.
The family had been wealthy Prussian
landowners with a mansion, servants and
deer park. All had been lost to the Russians,
so they were now very poor. For weeks they
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had been saving up their food coupons for a
celebratory meal on my arrival.

leave the country, they said. They produced
a document signed by a doctor who wrote I
was unfit to travel! Then I really put my foot
down and said I was catching the train to
Holland the next day. They
accepted this and I slowly
realised that had hoped
Manfred and I would
marry.
An
Australian
coming halfway across the
world must be wealthy. I
shattered their dreams.

After dinner, Manfred’s father, who spoke
some English, made a speech of welcome
but also outlined a plan
for me. He said if I
stayed in Hamburg all I
would see was a
bombed city, but if I
went to Bavaria I would
see
their
beautiful
country. He then asked
if I could afford the train
There were no hard
fare, which he quoted. I
feelings with Manfred and
could afford the fare so
I continued to correspond.
Judith Fyfe & Manfred Wendt, Bavaria, 1950
he said Manfred would
On my marriage some
accompany me. Overnight I thought the
years later he stopped writing, until I wrote
proposal through. Here I was going away
to say we would visit him (also married) in
with a strange young man for two weeks on
Munich. It was an interesting happy visit.
my own. What was I letting myself in for!? I
Then some years later my daughter and her
decided to go, as I would embarrass the
girlfriend went to Europe and were
family, who could not afford a visitor in their
entertained by Manfred and Moni. They had
circumstances. The next fortnight in the
a wonderful holiday with them.
Bavarian mountains was full of adventures
My correspondence with Manfred continued
that would require a book of their own to
until 2003 when his letters ceased. When
record. Bavaria is a beautiful region and
German-speaking relative phone him for
Manfred a good companion.
me, he said he had ‘lost’ his English.
Back in Hamburg the family welcomed me
Two weeks ago at the time of writing this I
and said they had found a job for me so I
received a card from his wife to say he had
could stay in Hamburg. I was shocked. I
died. Tears came to my eyes and memories
explained that I had a teaching job in the UK
flooded back of a 58 year friendship which
to go to. This fell on deaf ears. I could not
brought me much joy, thanks to ASCM.

Walking the edge/ addressing the challenge of community and mission today..
Wellspring
Wellspring Community National Gathering 2007 Greenhills Conference Centre, Canberra.
th

th

Thursday 8 – Monday 12 March 2007

Kathy Galloway,
Galloway leader of the Iona Community will be the guest speaker. Kathy is a theologian, poet and liturgist,
the first woman leader of the Iona Community, Scotland. She is the author of nine books of theology, liturgy and
poetry and has been making strong contributions at the ecumenical and interfaith areas of contemporary Christian
concern on matters of peace and justice. Her role of affirming the rights of women within church and society has
brought her to the forefront of UK religious life.
Wellspring Community is an ecumenical, nation-wide community of lay and ordained Christian women and men who are seeking new
ways of living the Gospel in Australia.
Information from Mary Gilchrist, 13 Kew Gardens Court, Wattle Grove, NSW 2173. Email address: mgilchrist.at.vtown.com.au or phone:
(02) 9868 5915. Full registration (including accommodation): $280.

Kathy Galloway will also be visiting all Australian states between 27 Feb and 25 March 2007.
For more information about her itinerary, visit the Wellspring website at http://www.wellspringcommunity.org.au/
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JUNE-JULY GATHERINGS 2006
SCMers gathered in Melbourne at the end of
June for three events: the combined
Australia/
Aotearoa
NZ
Women’s
Conference; a one-day ASCM National
Conference; and several days of General
Committee Meetings.
ASCM –SCMA Women’s Conference

National Conference took up the theme of
‘Virtual Church’. Thirty attendees, including
seven from Aotearoa NZ, heard guest
speakers Alistaire McRae, Paul Teusner, Phil
McReddin, Cheryl Laurie and Jill Bull explore
the concept of virtual church from various
angles. Virtual Church is part of the
Emerging Church movement, seeking new
ways to incarnate the message of Christ for
contemporary communities. Through some
specific current examples, participants were
introduced to concepts of on-line
friendships and communities of people who
never physically meet, the possibility of
encountering God through the apparently
chaotic but self-regulating free-form culture
of on-line communities, and
the pastoral care issues
relevant for both real and
virtual communities.

The women of Australia and Aotearoa came
together in Melbourne last June to
celebrate, discuss and hypothesis what
identifies them as Australasian women.
Speakers included ASCM Friends Barbara
Baker, Nora Fernandes, Renata Howe,
Claire Vincent, Natalie Sims and Coralie
Ling, and the Girls’ Friendly Society Chair
Mrs Debbie Wadeson.
Importantly
every
participant
at
the
conference also ran a
session! We learnt some
Highlights of the July General
Maori songs and dances,
Committee
meetings
about Mary Magdalene,
included:
acknowledging
a
heard
of
trafficking
surplus of over $2000 from
women into Australia,
the
2005/06
budget;
government
policy
SCMers in Melbourne, June 2006
establishing
the
position
of
towards
women
and
Human
Rights
Officer;
where encouraged to take action in our
appointing Rachel Anderson (Hobart) to take
communities in many and varied ways. The
over as Treasurer from January 2007; and,
sharing of our own stories was the most
jointly appointing Bronislava Lee (Sydney)
moving aspect of the conference though,
and
Anastasia Dalziel (Canberra) to the
with each participant leaving touched by the
position
of Women’s Officer.
time we had spent together. [Bronwyn Crowe]
[based on reports by Barrie Baker]

NEWS FROM THE MOVEMENT
ACT
The ANU group continued to meet regularly
through semester, for on-campus lunches
and an occasional off-campus dinner or
breakfast. A range of interesting speakers
providing input. SCMers were also invited to
attend public lectures together including the
Bishop of Jerusalem speaking about peace
in his region, and John DeGruchy presenting
about Bonhoeffer. After returning from the
WSCF conference in Nairobi, Eloise Wright
led a discussion evening around the theme

of ‘Empire’. (A Nairobi contact of Eloise’s in
Perth, Ben Wandei,
Wandei also led an evening for
SCM WA about his involvement in
community development projects.) World
Student Day of Prayer was observed by SCM
ACT in September. SCMers and Friends
attended the ‘Stand up against Poverty’
event in October, as part of the Make
Poverty History campaign. Jazz Dron has
now concluded her work with SCM, and Area
Council is considering staff worker options
for 2007.
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VIC
The re-formed Area Council pulled together
a fantastic mid-year national conference.
This major effort left little energy for
initiating SCM in second semester, but there
are hopes that things
can get going again in
2007.

campaigns, assisted by staff from TEAR.
SCM had a vibrant presence at Perth’s
October, with nine SCMers coming along
costumed as ‘Aid’, ‘Trade’ and ‘Debt Relief’
(pics below), the three emphases of the
MPH campaign. Through semester a regular

Qld
Australian
Catholic
University is slowing
embracing SCM. This
year they had a 'taste
of the world's dinner' which was a great hit.
A movie night was organised to see The
DaVinci Code. There was a great turn out
and the group enjoyed discussing the movie
over coffee afterwards. Second semester
Merrilyn Cullen ran relationship seminars.
There have been two graduates’ dinners at
Ray and Dorothy Barraclough's house. Next
year will be a new venue but hopefully just
as much fun. For 2007 the group is
planning another 'taste of the world's'
dinner,
continuation
of
relationship
seminars, SCM coffee sessions, graduates’
dinners and more movie nights.

NSW

The informal SCM network in NSW
continues to maintain social contact and
attend public events together.

group met for lunch each week at Murdoch
to read the newspaper, reflect together on
faith responses to the news, and share
stories of hope from the week. The UWA
group struggled to meet, but enjoyed some
challenging and enriching newspaper-based
faith conversations late in semester.
‘Prayers for Peace and Justice’ continued to
be offered as a quiet space each week at
Murdoch. The year ended with a workshop
day around ways to have a less consumeroriented Christmas, and a prayer service
and celebration BBQ with SCM Friends.

Friends
Kate Watts traveled to Dunedin in July to
represent ASCM at the national gathering of
SCM Aotearoa. It is hoped that closer links
can be developed between the movements

The intentional Christian household begun
by Perth SCMers Margot Clifford, Matt
Lamont and Nick Gill in late 1997 came to a
close in October. It had run in various forms
WA
for nine years, in four locations, with the last
Winter retreat saw SCMers lounging around
six years being at Westminster St in East Vic
a beach house north of Perth
Park. Sometimes referred
yarning about Simple Living,
to as ‘the SCM house’ on
walking the beach and setting
account
of
the
a few simplicity goals.
predominance of SCMers
Through semester, groups at
in
residence,
the
both Murdoch and UWA
household
had
a
workshopped
ways
to
surprisingly low turn-over
respond to the Make Poverty
of permanent residents
Last residents leaving Westminster St:
History/ Micah Challenge
(only 12 in 9 years!) but
Clare Schulz, Kate Watts & Sarah Mills
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many regular guests and ‘almost-residents’,
and for a time was linked with a second
house in the street.
We note with sadness the passing of Frank
Engel,
Engel and extend our sympathies to his
friends and family.
Rev Frank Engel (21 October 1911 - 12 July
2006)
Frank Engel’s death marks the
passing of a leading Australian
who made an enduring and
exceptional
contribution
to
church and country. Engel’s life
was dedicated to the ecumenical
movement, to developing an
Australian commitment to the
Asian region and to racial equality. His
commitment in the post war period was to
bring the Australian churches together and
confront them with their dual identity as
Australians and as members of a world
community.
Apart from a short period as a Presbyterian
minister in Adelaide, Frank Engel held
ecumenical appointments as General
Secretary of the New Zealand Student
Christian Movement, General Secretary of
the Australian Student Christian Movement
(1949-1958), East Asia Secretary for the
World Student Christian Federation (195961), head of the Sydney-based National
Missionary Council of Australia, and then
General- Secretary of the Australian Council
of Churches (1969-75).
Engel was born in Korea to missionary
parents. When he reached secondary school
age, he was sent to Australia as a boarder
at Scotch College, Melbourne. This
wrenching adjustment was modified by his
involvement in the Student Christian
Movement at Scotch where he developed
his progressive theological and social views.
His decision to prepare for the ministry of
the Presbyterian Church led to his
enrolment in an Arts Degree at Melbourne
University and residence at Ormond College.
In the early 1930s Engel was president of
the Melbourne University Student Christian
Movement, a leader of a cohort of

exceptional students eager to explore
Christian responses to the challenging
issues of the time - the terrible depression
of the 1930s and the growing threat of war.
Like many others who found life partners in
the SCM, it was there that Frank Engel met
his future wife, Mary. The first volume of his
book, Christians in Australia, was dedicated
to Mary, his ’partner in ecumenism
and mission through many years and
varied situations’. Mary died in 1983.
The ASCM’s affiliation to the World
Student
Christian
Federation
confronted Australian students with
their place in the Asian region. Engel
was important in the 1950s and early
1960s in encouraging the ASCM’s
involvement in Asia through attending WSCF
regional conferences, working closely with
D.T. Niles, the dynamic vice-president of the
WSCF from India. Niles first came to
Australia at Engel’s invitation to speak at
the Australian Conference for Christian
Youth, held at Mittagong in 1951, where he
urged the assembled students to engage
with the emerging nationalism of Asia. Engel
supported the establishment of a scheme
developed by Herb Feith for ASCM
graduates to work in Indonesia in the early
1950s. This and other SCM initiatives
placing students and graduates in
developing countries were the forerunners
of Australian Volunteers International. These
SCM initiatives of the 1950s pre-dated the
USA Peace Corps founded by President
Kennedy.
Frank Engel urged ASCM students to
combat racism in the Australian community
through opposition to the White Australia
Policy
and
support
for
national
independence movements. He accepted the
WSCF appointment as East Asia Secretary
at a time of nation building in the region
although the constant travelling and
tensions came at a cost to family life as
Mary and their two children, Rosemary and
Graeme, remained in Melbourne.
A measure of Engel’s stature in the WSCF
was that he was twice invited by the WSCF
to visit Korea, in 1953 and 1960, on bridge-
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building missions, striving for reconciliation
between Christians in a divided country.
While General-Secretary of the Australian
Council of Churches, he was occupied in the
establishment of Australian Frontier, an
innovative experiment to relate church and
society. He was also involved in the
frustratingly protracted negotiations with the
Congregational, Methodist and Presbyterian
churches for the establishment of the
Uniting Church of Australia. In his time at
the ACC, Engel took a major leadership role
in driving the demand for Aboriginal Land
Rights and wrote a ground-breaking paper in
1965, The Land Rights of Australian
Aborigines, which advocated compensation
for their loss of land. Engel and the ACC led
the churches in political lobbying through
the 1960s and 1970s for the recognition of
Aboriginal Land Rights, laying the
foundation for later legislation.
In retirement he was encouraged to
undertake writing the history of the
Australian ecumenical movement and in the

1990s published his two-volume history,
Christians in Australia - Conflict and Unity
(1788-1926) and Times of Change (19181978). He also wrote Living in a World
Community, An East Asian Experience of the
World Student Christian Federation. All were
important contributions to Australian
religious history.
Frank Engel’s leadership qualities were
grounded in his Christian faith. He was a
generous and modest man – earnest but
with a sense of humour. His ideals and
commitments inspired Christian students,
and confronted Australian churches, with a
broader vision of what could be achieved
through involvement in the social, political
and economic life of the nation and region,
and through re-thinking what Christian
mission meant in terms of citizenship in the
world His vision is best caught in his own
words: ‘of creating a world in which human
beings of all nationalities and races may live
in peace and harmony.
Renate Howe is writing a history of the ASCM.

LETTERS TO THE EDITOR
In a recent article in Jubilee Grapevine, an
author dismissed the variety of Christianity
that says ‘love Jesus and you are saved’. As a
person who rejoiced to discover that ‘grace is
a free gift’ (Romans 3:24) I write about it lest
some miss finding it out. Many nowadays, just
as in the days of the reformation, say and
believe the opposite: that salvation must be
earned.
May readers be reminded of Luther, who lived
1483 to 1546. He was a Catholic Priest and
then led the Reformation. He lectured in
theology and was a professor at the university
of Wittenberg. He was excommunicated from
the Catholic Church c.1521, but the whole of
Germany broke from the Pope with him.
Luther badly wanted people to know the true
meaning of ‘grace’ and ‘the righteousness of
God’, which had so changed his own life. He
said the practices of the Catholic Church,
especially indulgences, hid and in fact belied
grace and God’s righteousness.
As I understand it, ‘grace’ was thought of as
‘diffused’, as something that helped one be
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good, and mainly religious people, especially
nuns and priests, got it. Luther’s vision of
Jesus and the bible was changed overnight by
finding that the ‘righteousness of God’ was
given to all.
It is certainly not correct to say that SCM had
always abhorred the saying ‘love Jesus and
you are saved’. Some agreed with it and also
hated to see anyone treated other than a
loved creation of God. We can disagree with
each other but are asked to go on treating
each other well.
My sins are covered by God’s grace. In fact,
knowledge of God’s grace has opened my
eyes to see many sins I did not admit were
there before. But I am not an ‘EU’ person in
that I am not a believer in literalism.
Finding out more about Luther is well worth
the effort.
Rev Katharine Davies (Deacon) was involved
in the SCM as a student in the 1950s and
much later, as a Senior Friend, served as
National Treasurer.

Spring 2006

FROM THE EDITOR
A couple of years ago, while working at the
Heritage Council WA, I was thrilled to get
myself on board for a site visit to East Perth
Power Station. While researching its history,
I had grown quite fond of the old place.
Perth residents will probably know East
Perth Power Station: it is a hulking, derelict
group of buildings sited on the edge of the
river, close to a swank new inner-city
housing development, and immediately
alongside a major freeway accessing the
CBD. The place was last used in 1983, and
has since fallen into serious neglect.
After the site visit I was telling a friend about
how wonderful it had been to see the place
up close. I found myself gushing about how
beautiful it was and realised I was being
received with complete disbelief. Beautiful?
That eyesore old vandalised building
spoiling the attractive riverside parkland?
Had I gone completely mad?
I had to concede that in its present
condition the place was pretty ugly. What
had captured my imagination was the light
inside. The main turbine hall is constructed
with
enormous
plate-glass
windows
stretching floor to ceiling, looking out on the
river, the equivalent of about 4-storeys in
height, creating a marvellous lofty sunlit
space inside. Somehow I simply did not see
the shabby condition of the building once I
had seen the way it filled with light. In my
mind it was already restored to wholeness.
This experience of seeing ugly as beautiful
got me thinking about how God sees things
compared with how I do. I reflected in my
journal that perhaps God sees us like this:
not ugliness, graffiti, broken glass, dust,
rust, concrete cancer, bowing ceilings and

peeling paint, but our potential for true
beauty. Not my mistakes, pain and shame,
but who I was created to be, filled with
God’s light. This was a feel-good metaphor,
and made me quite proud of my clever self
for seeing potential beauty where others
saw only ugliness.
Recently I was challenged to rethink the
image. What if God dwells in what I call
ugliness? What if God actually favours the
broken, shamed, decaying parts of me?
What if in fact that is the only place where
God can really reach me? In the crucified
Christ we are shown God deep within
ugliness, not God seeing through it to
something else. Ugliness is the means of
grace. Richard Rohr puts it concisely when
he says ‘the real miracle of the gospel is
that God uses our sin in our favour’. I need
to radically reconsider how I relate to a
world where God might actually not be all
that interested in anything I would consider
beautiful, either literally or figuratively.
Having recently moved house, I now live
about two blocks from East Perth Power
Station, which is undergoing a multi-million
dollar restoration, and pass it several times
a week. It would end this reflection nicely if I
were to say something wistful about
appreciating the work done to clean the
place up but somehow missing the old
shabby hulk. The truth is, though, I like the
remade ‘beautiful’ version better and am
happy to have all signs of weakness and
failure removed or hidden. What is true of
the power station is also true of my
relationships with myself and with others.
God’s ways of seeing are beyond me.
Clare Schulz
Schulz

Jubilee Grapevine
In the year of Jubilee, the grapevines will grow wild and the land will rest and rejuvenate. The
slaves will be freed, the poor will be returned to their land, and everyone will have enough.
Jesus announced himself sent to proclaim good news to the afflicted, sight for the blind,
freedom for captives and a year of favour – a Jubilee – from the Lord, and declared: I am the
vine; you are the branches.
(Leviticus 25, Luke 4:16-30, John 15:1-17)
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The next edition of Jubilee Grapevine will explore the theme HEROES. We would love to include
your thoughts, articles, poetry, artwork, photography, or random ramblings around this topic. To get you reflecting:
 Who are your heroes? What makes them heroic in your eyes?
 Is there a heroic Christian life? What would commitment to it look like today?
 What is it in us that seems to need heroes? Do we really need them? What is the value of our urge to idolise?
 How do we live with our own hero-complexes? How does the gospel assertion that ‘the first shall be last’ impact this?
 Who are the biblical heroes that connect with you? Is it appropriate to call them ‘heroes’ at all?
 Much literature around heroes relates to men. Is heroism a masculine concept? What might feminine heroism be like?
 Is the gospel heroic? How do we respond to it, either way, in light of our cultural attraction to heroes?
 To what extent is heroism about what you do, rather then who you are/ how you be?
 Who are you a hero to? How do you respond with integrity to others seeing you this way?
 Are heroes more than just the objects of a cult of celebrity? How do we respond to the media-driven hero-worship that
pours forth when celebrities die?
 How does the cultural myth of ANZAC heroes impact on our sense of self, spirituality and cultural place?
 What is the place of weakness within heroism? How do we react when our heroes turn out to be flawed?
 Heroes in history and literature, and especially in the bible, are often intricately linked with violence. How does this
emphasis shape us as individuals and as a culture? How might we construct counter-cultural/ non-violent heroes?
No hero is immortal til he dies
W.H. Auden

Due to the late production of Spring JG, the deadline for the next issue is very soon. All submissions need to be received by
Monday 22 January 2007.
2007. If insufficient articles have been received by this date, the deadline will be extended, but there
will be no O-day issue of JG. Please let Clare know if you would like to contribute but cannot meet the January deadline.
Submissions not related to the theme will also be considered for inclusion.
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Let justice grow wild & provide for all peoples freedom from oppression, for the sake of Christ the Vine.
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